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Editor’s Preface 


The works of al-Ghazzali speak to the Muslim world 
today including the work presented here that is a chapter of his 
Revival of the Religious Sciences sent to Kazi Publications by an 
anonymous translator. Muslims want to know what religious 
scholars of the past have said about the Prophet's Tradition refer- 
ring to the prohibition of interpreting the Quran according to one's 
own personal opinion. Al-Ghazzali explains sthe Tradition so 
clearly in this work that the argument is over for anyone to whom 
the Quran refers: “Will you not then be reasonable?" Al-Ghazzali 
asks: Was this Tradition to discourage independent understanding 
or to be something other than these? 

"tis clearly wrong to suppose that the intent and purpose 
was to limit our understanding of the Quran to only that which 
was heard and received from an authority. This is wrong for at 
least four reasons: 

"First: The condition for acceptance is that it was a Tradi- 
tion heard directly from the Messenger of Cod. Then it must have 
a chain of transmission that goes back to him. However there are 
only a very few signs of the Quran that meet those criteria. As for 
those interpretations given by ibn Abbas and ibn Masud from their 
own understanding, they should not be accepted. As a matter of 
fact they need to be called "an interpretation of the Quran based on 
personat opinion." This is also the case in regard to interpretations 
by other Companions as they also gave interpretation of the signs 
without having heard the interpretation from the Prophet himself 
so their explanations have to also be seen as "interpretation by per- 
sonal opinion." 

"Second: The Companions of the Prophet and commenta- 
tors who followed them differed about the interpretation of certain 
signs and had divergent views that could not be reconciled and 
which could not altogether be attributed to the Messenger of God. 
If one of them was heard from the Messenger of God, it would au- 
tomatically disqualify all other views. 

"Given that, it becomes abundantly clear that each com- 
mentator gave an interpretation on the basis of his own personal 
opinion. For example, there are seven divergent views regarding 
the interpretation of the separated letters. It was said that Alif, 
Lam, Ra were taken from al-Rahman. It was also said that Alif, 
Lam, Ra stood for Allah, Latif and Rahim respectively. There were 
also some other different views which are not possible to reconcile. 
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How could then they all have been heard from the Messenger of 
God? 

“Third: The Messenger of God supplicated for ibn Abbas 
saying: 'O God, give him understanding of religion and the knowl- 
edge of interpretation.” If interpretation of the Quran is what is 
heard from the Prophet and memorized like revelation and which 
is preserved the way that revelation is preserved, the reference to 
ibn Abbas by the Prophet would be meaningless. 

“Fourth: God, Exalted and Glorified be He, says: '. . . but 
had they referred il to the Messenger and to those having authority among 
them, they would have known it— those who investigate from among 
them.’ (Q4:83) In this sign God refers to those having authority who 
investigate among them. To ask for something from those having 
authority to investigate is clearly different from hearing something 
from the Prophet and those having authority among them. It it has 
to do with the latter's understanding and knowledge. 

“All of the sayings from the Companions and early pious 
Muslims on the interpretation of the Quran that have been quoted 
above clearly contradict any opinion that says that only these in- 
terpretations of the Quran are allowed. It is not true that hearing 
the interpretation from an authority is a requirement for interpret- 
ing the Quranic signs. On the contrary, it is permissible for every- 
one to understand and interpret the Quran to the extent of his or 
her understanding and the extent of his or her intelligence." (pp 
53-55) 

ttttt 

The translations of the Ouran in this work are from the 
translation of the Sublime Quran. In addition we have included in 
the Appendix al-Ghazzali's summary of his Revival entitled The 
Alchemy of Happiness so the reader can compare the two and see 
what al-Ghazzali himself felt was essential to the recitation and in- 
terpretation of the Quran. 


Laleh Bakhtiar, 
Chicago 2009 


Author’s Preface 


“The Praise belongs to God Who has sent forth to 
His servant the Book and has not made for it any crooked- 
ness.” (Q18:1). “Falsehood approaches it not from before 
it, nor from behind it; it is a sending down successively 
from The Wise, The Worthy of Praise.” (Q41:42) There is 
no doubt that the Quran is Book of guidance for people of 
reflection *.... and God confirms with His help whom He 
wills; truly in this is a lesson for those imbued with in- 
sight." (Q3:13) And "Certainly there has been in their nar- 
ratives a lesson for those imbued with intuition. It had not 
been a discourse that is devised but established as true 
what had come before and. decisively explaining every- 
thing and a guidance and a mercy for a folk who believe." 
(Q12:111) 

The Quran is a road map of the way to the straight 
path of “submission to the One God." It contains advice 
as well as stories of past nations. By following the rule of 
conduct that He has given in it and by maintaining the 
distinction He has made between the lawful, the unlaw- 
fu] and the doubtful, the straight path becomes clear. 

The Quran is a divine light for all humanity. 
Moreover, through it can be found the way of deliverance 
from error and delusion. The Quran heals the sicknesses 
within the souls of people. “We send down in the Quran 
what is a healing and a mercy for the ones who believe and 
it increases not the ones who are unjust but in a loss." 
(Q17:82) Whoever, even from among the most powerful 
people, opposes it will undoubtedly be punished by God. 
Whoever seeks knowledge from a source other than it will 
be inevitably misled. 

The Quran is the strong rope of God, the clear 
light and the strongest and most dependable support of- 
fered by God to His servants and the best refuge for hu- 
manity. "Tere is no compulsion in the way of life; surely 
right judgment has become clear from error; so whoever 
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disbelieves in false deities and believes in God, then surely 
he holds fast to the most firm handhold, it is not break- 
able; and God is Hearing, Knowing." (Q2:256) 

The Quran refers to all things great or small. 
"None knows them but He. And He knows whatever is on 
dry land and in the sea. Not a leaf descends but He knows 
it nor a grain in the shadows of the earth nor fresh nor 
dry thing but it is in a clear Book." (Q6:59) 

In the view of people of intuition, no words can ex- 
press its blessings. It is recited and repeated continuously 
yet its recitation never grows old. 

It is the Quran that has guided both the early 
Muslim communities as well as succeeding generations. 
It is such that even when the jinn heard the Recitation, 
they said to their communities saying: “Truly we have 
heard a wondrous Recitation. It guides to the right judgment 
so we have believed in it. And we will never ascribe partners 
with our Lord ever.” (Q72:1-2) 

Whoever acts upon its rulings is a real believer. 
God the Almighty says: “Truly We, We have sent down the 
Remembrance and truly We are ones who guard it.” 
(Q15:9) The Quran is preserved in the hearts of humanity 
by its continual recitation and in its collection as a Book, 
and the study of it. It is preserved by following its guid- 
ance and by contemplating both its outward rules and its 
inner mysteries. It is these aspects that will be expanded 
upon in the following chapters. 


Chapter One: 
Virtues of the Quran 
and Those Reciting It 


Traditions on the Virtues of the Quran 

God’s Messenger said: “If anyone recites the 
Quran and then regards another as given more virtue 
than him, he undervalues what is glorified by God, the 
Almighty.” The Prophet also said: “No prophet, angel or 
anyone else is better to intercede for a Muslim with God 
than the Quran.” 

God's Messenger also said: “For instance, if the 
Quran is put in a skin and thrown into the fire, the fire 
does not approach it."? 

The Prophet said: “The best act of worship by my 
nation is the recitation of the Quran." God's Messenger 
said: “God the Almighty had recited Chapter 20 TaH4 and 
Chapter 36 YaSin one thousand years before he created 
all creatures.” On hearing the Quran the angels said: 
“Blessed is the community to which this will be revealed, 
blessed are the hearts memorizing this and blessed are 
the tongues reciting this.”* 

The Prophet said: “The best of you is that who 
learns the Quran and teaches it.” 

God's Messenger said: “God, exalted be He, says: ‘I 
bestow the most meritorious of the rewards of the grate- 
ful to whoever reads the Quran after offering supplica- 
tions.” 

The Messenger of God also said: “On the Day of 
Judgment three will be on a hill of the most aromatic 
black musk and will not find this Day horrible or called 
for reckoning until all people are called for reckoning: A 
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person who recites the Quran for the sake of God; a per- 
son who leads Muslims in a congregational prayer and 
they are pleased with him.”* 

God's Messenger said: “The reciters of the Quran 
are most beloved to God, the Almighty.” 

The Prophet said: “These souls become rusty, just 
as iron (does)!” They asked: “O Messenger of God, with 
what to do they become cleansed?” He answered: “With 
the recitation of the Quran and the remembrance of 
death.” And he said: “When I have gone, I shall leave two 
preachers for you to give you wisdom: one speaks and the 
other is silent. The one which speaks is the Quran and 
the one which is silent is death.” 

The Messenger of God said: “God listens more at- 
tentively to the reciter of the Quran than a musician to 
his musical instrument.”!! 


Sayings of the Companions 
and Followers in Early Islam 

Abu Umama al-Bahili" said: “Recite the Quran 
and never be deceived by the copies of the Quran hung on 
the walls, as God the Almighty never tortures a heart 
memorizing the Quran." 

Also, ibn Masud” said: "If you seek knowledge, 
seek it in the Quran, as it includes knowledge of the early 
communities and the following ones." He also said: "Ibn 
Masud says: ‘Read the Quran, for the reward from each of 
its letters is that of ten good deeds. I do not say that a- 
lam is one; a is one, l is one, and m is one.’ Also, he said: 
*Do not ask anyone about yourselves but the Quran. If 
one loves the Quran, he loves God the Almighty and His 
Messenger. But if one detests the Quran, he detests God 
the Almighty and His Messenger." 

Amr ibn al-As" said: “Each sign of the Quran is 
regarded as a rank in the Quran and a light in your 
houses." He also said: "Whoever recites the Quran, 
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prophethood is instilled in his body. However revelation 
is not revealed to him.” 

Abū Hurayra" said: “The house where the Quran 
is recited finds circumstances easy for its inhabitants. 
Moreover, its good increases. Also, angels inhabit such 
house and satans leave it. On the other hand, the house 
where the Quran is not recited becomes narrow for its in- 
habitants. Moreover, good is less in such house. Also, an- 
gels never inhabit such houses, and satans never leave 
ite? 

Ahmad ibn Hanbal" said: “I saw God Most High 
in a dream. I said: ‘O Lord! What is the best way to ap- 
proach Thee?’ He answered: ‘By My Word, the Quran.’ I 
said: ‘Even if I do not understand the meaning?’ God 
replied: ‘Even if thou dost not understand the meaning.” 

Muhammad ibn Kab al-Qurazi" said: “When peo- 
ple hear the Quran from God the Almighty on the Day of 
Judgment, they will be as if they have never heard it be- 
fore.” 

Fudayl ibn Iyad" said: “A memorizer of the Quran 
should seek nothing from anyone—a caliph or anyone 
else. Rather, he should be sought by others.” He also said: 
“A memorizer of the Quran carries the banner of Islam, so 
he should not distract himself with worldly pleasures like 
others, be oblivious of the world to come like others or 
talk nonsense like others, as a way to glorify the Quran.” 

Sufyan al-Thawri'? said: "When a person recites 
the Quran, an angel kisses him on the part between his 
two eyes.” 

Amr ibn Maymun"*? said: “Whoever recites one 
hundred signs of the Quran after performing the dawn 
formal prayer, God will give him a reward equal to that 
of all people of the whole world." 

It is narrated that Khalid ibn Uqba came to God's 
Messenger and asked him to recite the Quran. So, the 
Prophet recited the Quranic sign in which God says: 
“Truly God commands justice and kindness and giving to 


12 al-Ghazzali Recitation of the Quran 


one who is a possessor of kinship.” (Q16:90) Upon that, 
Khalid said to the Prophet: “By God, the Quran is sweet 
and tender. Moreover, such words are divine words, not 
human ones.”*' 

Hasan al-Basri said: “No wealth is better than the 
Quran and no poverty can be feared in the presence of the 
Quran.” 

Fudayl ibn Iyad said: “Whoever recites the last 
signs of Chapter 59 The Banishment in the morning of 
one day and dies on this day, he is considered to be among 
the martyrs and whoever recites them one night and then 
dies, he is also considered from among the martyrs.” 

Qasim ibn Abd al-Rahman” said: “I said to some 
pious men: ‘Is there not anyone with whom to become 
friendly?’ One of them put his hand on a copy of the 
Quran and said: ‘This.” 

Ali ibn Abi Talib” said: "There are three that will 
increase the ability to memorize and remove phlegm. 
These three are the use of the tooth-stick, fasting and 
recitation of the Quran." 


Quran Recitation by Those Unwilling to Hear 

Anas ibn Malik? said: "There may be a reciter of 
the Quran and the Quran curses him." 

Maysara al-Ashjai?? said: “It is really strange to 
find an obscene person reciting the Quran." 

Abu Sulayman al-Darani? said: “The punishing 
angels grapple with the corrupt reciters of the Quran 
more quickly than with idolaters.” Some Muslim scholars 
said: When one recites the Quran, then disobeys God and 
then recites the Quran again, God says to him: “Keep 
away from My Word.” 

Ibn al-Ramah* said: “I regret memorizing the 
Quran as I was told that the memorizers of the Quran 
will be called for reckoning in the same way prophets will 
be on the Day of Judgment.” 

Ibn Masud said: “A memorizer of the Quran 
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should be aware of his recitation when people are asleep 
by night, by his recitation when people are exceeding the 
proper limits by day, by his reverence when people are 
having fun, by his weeping when people are laughing, by 
his silence when people are talking nonsense and by his 
humility when people are arrogant. Also, a memorizer of 
the Quran should be gentle and flexible. Rather, he 
should not be rough, deceitful or clamorous.” 

The Prophet said: “Those who show off the most 
of this nation are readers of the Quran.”29 

He also said: “Recite the Quran as long as you act 
upon its teachings, but if you do not act upon its teach- 
ings, you are not really a reciter of the Quran." 

The Messenger of God said: “The one who does 
commit the forbidden acts mentioned in the Quran, does 
not really believe in the Quran.” 

One of the pious said: “A Muslim may recite a 
chapter of the Quran and the angels confer blessing upon 
him until he finishes his recitation, whereas another may 
recite a chapter of the Quran and the angels rain him 
with curses until he finishes his recitation. He was asked: 
‘How?’ He replied: “If a Muslim abides by the teachings of 
the Quran and acts upon its rulings, the angels confer 
blessings upon him, whereas if a Muslim does not act 
upon the teachings of the Quran, the angels rain him with 
curses.” 

Some scholars said: A Muslim may curse himself 
by reciting the Quranic sign in which God the Almighty 
says: ".... the curse of God is upon the ones who are un- 

Just” (Q11:18) whereas he is unjust to himself. 

Also, he may recite the Quranic sign in which God, 
Exalted be He, says: *... we lay the curse of God on the 
ones who lie” (Q3:61) and he is one of them. 

Hasan al-Basri said: “Those who were before you 
considered the Quran a missive that had come to them 
from God Most High. They would reflect upon it by night 
and act upon it by day. But ye have made of it an object 
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of research. You correct its letters and vowel points, but 
disregard its commands.” 

Ibn Masud said: “The Quran was revealed to early 
Muslims to act upon its teachings. So they contemplated 
it and acted upon its teachings, but a person from among 
you may memorize the Quran by heart but he does not act 
upon any of its teachings.” 

In the Tradition narrated by Abd Allah ibn Umar” 
and Abu Dharr Jundub al-Ghifari* they said: "We lived 
for a long time and some of us would learn the teachings 
of a chapter of the Quran before they memorized it and 
therefore acted upon such teachings, whereas some of us 
would memorize the Quran but never acted upon its 
teachings, understanding nothing of the Quran.” 

As mentioned in the Torah, God the Almighty says 
to humanity: “Oh My servant! Do you not fear Me? If a 
friend of yours sends you a message while you walking 
on the road, you sit on the side of the road and read his 
message well to understand it, letter by letter, not to miss 
anything of it. However, this is My Message [the Torah] 
to you, in which I show you everything in detail to con- 
template it, but you turn away from it. Am I not equal to 
your friends? Oh my servant! In case you sit with a friend 
of yours, you listen attentively to his talk and if a person 
tries to distract you from listening to him, you ask such 
person to stop talking. However, when I talk to you, you 
turn away from my Word. Why do you regard me more 
insignificant than your friends?” 


Chapter Two: 
The Outward Rules 
of the Recitation of the Quran 


Rule 1: The Reciter of the Quran 

A reciter of the Quran should perform ablution 
and be in an upright position, standing or sitting, facing 
the direction of formal prayer (giblah). Also, a reciter of 
the Quran should not sit in an arrogant position. His sit- 
ting alone should be as if he were sitting with his teacher. 

The best position to recite the Quran is during the 
performance of formal prayer in the mosque. This is re- 
garded as one of the best acts of worship. However, a 
Muslim is allowed to recite the Quran while lying in his 
bed and without performing ablution, but will receive a 
less reward. God, exalted be He, says: “... those who re- 
member God while upright and sitting and on their sides 
and they reflect on the creation of the heavens and of the 
earth. Our Lord! You have not created this in vain. Glory 
be to Thee! Then protect us from the punishment of the 
fire.” (Q3:191) 

God the Almighty praises all those remembering 
Him, but He, Glorious be He, mentioned first those who 
remember Him upright, then those who remember Him 
seated and finally those who remember Him while they 
are on their sides. 

Ali ibn Abi Talib said: “For every person who re- 
cites the Quran while standing in formal prayer, a hun- 
dred good deeds are recorded for each word (he utters). If 
he recites it while sitting in prayer, fifty are recorded; if 
he is in a purified state but not in prayer, twenty-five 
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good deeds. If he is not in a state of purity, no more than 
ten good deeds are recorded.” Moreover, reciting the 
Quran while standing for formal night prayer is better as 
hearts are not distracted by any worldly pleasures at 
night. That which one recites at night, especially during 
formal prayer, is more meritorious, for the soul is more 
untroubled and the merit greater.” 

Abu Dharr Jundab al-Ghifari said: “Long prostra- 
tion while standing for day formal prayers and long 
recitation while standing for night formal prayers are 
better.” 


Rule 2: The Extent of Quranic Recitation 

Reciters of the Quran have different habits re- 
garding the amount of time devoted to the recitation of 
the entire Quran. Some of them recite the entire Quran 
once a day and night. Others recite the entire Quran twice 
a day. Others recite the entire Quran three times a day 
and night. Others recite the entire Quran once a month. 
The best reference regarding the amount of recitation of 
the entire Quran is the prophetic Tradition in which the 
Prophet said: “Whoever recites the entire Quran in a pe- 
riod less than three days will not understand it well.” 
This is because reciting more signs of the Quran prevents 
a reciter from reciting it slowly, reverently and distinctly. 

On hearing a man reciting the entire Quran 
quickly, Aisha bint Abu Bakr” said: “Neither is he silent, 
nor is he a reciter of the Quran.” 

The Prophet ordered Abd Allah ibn Umar to recite 
the entire Quran once a week. 

Some of the Prophet's Companions like Uthman 
ibn Affan,” Zayd ibn Thabit,” ibn Masud and Ubayy ibn 
Kab** would recite the entire Quran once a week. 

Recitation of the entire Quran is divided into four 
ranks: Recitation of the entire Quran once in a day and 
night, a matter that is regarded as disliked by some; 
recitation of the entire Quran once a month, meaning a 
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part of the thirty parts of the Quran everyday. This ap- 
pears to be an excessive decrease whereas reciting the en- 
tire Quran in one day and night is excessive increase. 
Between these two is recitation of the entire Quran once 
a week or recitation of the entire Quran twice a week. The 
last two ranks are considered more moderate. 

However, it is better for a Muslim to read the en- 
tire Quran twice a week; one reading to be finished after 
the dawn formal prayer or after that on Monday and the 
other to be finished after the sunset formal prayer or 
after that on Friday. This is to finish the entire reading 
of the signs of the Quran once during the day and once at 
night. This is because the angels will confer blessings on 
a Muslim until the morning when he finishes the reading 
of the entire Quran at night and until the night when he 
finishes the reading of the entire Quran by day. As a re- 
sult, blessings will be conferred on him by day and at 
night. 

To discuss this matter in detail, if a Muslim is a 
pious worshipper, he should not read the entire Quran 
less than twice a week. But if a Muslim is one on the Sufi 
path [who is undertaking the greater struggle of remov- 
ing his destructive qualities replacing them with positive 
virtues] and engaging in meditation or working to spread 
faith, he can recite the entire Quran once a week. Also, if 
a Muslim contemplates the signs of the Quran, it is 
enough for him to recite the entire Quran once a month 
and continuously reflect on the signs. 


Rule 3: Dividing the Recitation into Parts 

As for the one who recites the entire Quran once a 
week, he can divide his recitation into seven sections. This 
is because the Prophet's Companions divided the Quran 
into sections. 

It was narrated that Uthman ibn Affan would re- 
cite from Chapter 2 The Cow to Chapter 5 The Table 
Spread with Food on Friday night, from Chapter 6 The 
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Flocks to Chapter 11 Hud on Saturday night, from Chap- 
ter 12 Joseph to Chapter 19 Mary on Sunday night, from 
Chapter 20 TaHa to Chapter 28 The Story on Monday 
night, from Chapter 29 The Spider to Chapter 38 Sad on 
Tuesday night, from Chapter 39 The Troops to Chapter 
55 The Merciful on Wednesday night, and from Chapter 
56 The Inevitable to Chapter 114 Humanity, the last 
chapters of the Quran, on Thursday night. 

As for ibn Masud, he would divide the recitation of 
the Quran not in the way adopted by Uthman ibn Affan. 

It is also said that the sections of the Quran are 
seven: The first includes three chapters, the second in- 
cludes five chapter, the third includes seven chapters, the 
fourth includes nine chapters, the fifth includes eleven 
chapters, the sixth includes thirteen chapters and the sev- 
enth includes the shorts chapters from Chapter 50 Qaf to 
Chapter 114 Humanity, the last Chapter of the Quran. 

This is how the Prophet's Companions would di- 
vide their recitation of the Quran and how the Prophet 
himself would divide the recitation of the Quran. This is 
how the Quran would be recited before the recent division 
of the Quran into five parts, ten parts and thirty parts. 


Rule 4: Copying the Quran 

It is desirable to copy the signs of the Quran in a 
good, clear penmanship. In addition, points and signs in 
red and other colors can be added to decorate the writing 
of the signs of the Quran and prevent reciters from mak- 
ing mistakes on reciting the Quran. 

Hasan al-Basri and ibn Sirin” would reject the 
idea of dividing the Quran into five, ten or thirty parts. It 
was reported by Abu Amr Amir al-Shabi'' and Ibrahim 
ibn Yazid al-Nakhai* that it is disliked to point letters in 
red and to get a return for doing so. They would ask peo- 
ple to remove any points or signs from the copy of the 
Quran. 

It is thought that they did so lest people would add 
other things to the copy of the Quran, so they wanted to 
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safeguard the Quran from any changes. However, such 
practice is not disliked if the entire Muslim nation agrees 
upon such insignificant additions and such additions do 
not lead to any forbidden act. Such practice is an innova- 
tion, but not all innovations are disliked. 

Some innovations have proved to be good such as 
the performance in Ramadan of the supererogatory 
prayer in congregation during the night. Such practice 
was introduced by Umar ibn al-Khattab. 

A disliked innovation is the one that opposes the 
traditions of the Prophet or leads to the change of any 
Tradition of the Prophet. 

Some would say they read in a dotted copy of the 
Quran but they would not dot it by themselves. Yahya ibn 
Abi Kathir al-Yamami" reported that Abd al-Rahman al- 
Awzai" said: “The first copy of the Quran was not dotted. 
The first thing to be added to the copy of the Quran was 
dots over the two Arabic letters ba and ta. Such practice 
was regarded as good to clarify the copy of the Quran. 
Then, a big dot was added to mark the end of a sign of 
the Quran. Such practice was also considered good to 
mark the end of each sign. Then, the Quran was divided 
into parts.” 

Abu Bakr Salman al-Hadhli* said: “I asked al- 
Hasan al-Basri about the process of dotting the letters of 
the Quran in red.” He said: ‘What does dotting mean” I 
said: ‘It is placing vowel marks of the Arabic language.’ 
Upon that, he said: ‘As for that, it is a good practice.” 

Khalid al-Hidhdha” said: “I went to ibn Sirin and 
found him reciting the Quran in a dotted copy though he 
would dislike dotting.” 

It was said that Hajjaj ibn Yusuf al-Thaqafi'’ was 
the first to do so. He sent for some reciters of the Quran 
and charged them with the task of counting the words 
and letters of the Quran and dividing it into equal sec- 
tions. Thus they divided the Quran into thirty parts and 
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other divisions. 


Rule 5: Slow Recitation of the Quran 

Slow recitation of the Quran (fartil) is the desir- 
able way of recitation of the Quran. This is because a 
Muslim should contemplate the signs of the Quran dur- 
ing recitation. When Umm Salama described how the 
Prophet would recite the Quran, she said that he would 
recite each letter clearly. 

Abd Allah ibn Abbas" said: "If I recite The Con- 
vulsion and The Disaster slowly and with reflection, I like 
this better than reading The Cow and The Family of Al-e 
“Imran rapidly.” He also said: "It is more beloved to me to 
recite Chapter 99 The Convulsion and Chapter 101 The 
Disaster and contemplate them than to babble Chapter 2 
The Cow and Chapter 3 The Family of Al-e Imran.” 

When Mujahid ibn Jubayr? was asked about the 
reward of two persons who stood for formal prayer but 
one of them recited Chapter 2 The Cow and the other re- 
cited the entire Quran and finished the formal prayer at 
the same time, he said they had equal rewards. 

A Muslim should know that slow recitation of the 
Quran is desirable not only because it allows for medita- 
tion on its meaning but also it is desirable for a non-Arab 
who does not understand the meaning of the Quran to re- 
cite the Quran slowly, as slow recitation is closer to re- 
spect and reverence and more influential on hearts than 
rapidly, incoherently reciting the signs of the Quran. 


Rule 6: Weeping While Reciting the Quran 

Weeping is desirable on reciting the signs of the 
Quran. The Prophet said: *Recite the Quran and weep on 
reciting it. If tears do not come, take pains to bring 
them.” 

God's Messenger also said: “He who does not chant 
the Quran is not one of us.” 

Saleh al-Murri* said: I recited the Quran before 
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the Prophet in my vision. He said to me: “Oh Saleh! This 
is the recitation but why don't you weep?” 

Ibn Abbas said: “When performing the Prostration 
of Glorification, do not hurry in the prostration until thou 
weep. If a person does not weep with his eyes, he must 
weep with his soul.” The Messenger said: “The Quran is 
for descending into contrition; when you read, make your- 
self contrite.” Whoever meditates upon the promise and 
the threat and the commands of the Quran, and compre- 
hends his own helplessness will perhaps become contrite, 
if indifference has not overwhelmed him.” 


Rule 7: Taking the Right of Each Sign 
into Consideration 

If a Muslim recites or hears a sign of prostration, 
he should prostrate himself. He should not prostrate un- 
less he has performed ablution. There are fourteen signs 
of prostration in the Quran: Two of them are in Chapter 
22 The Pilgrimage and none in Chapter 38 Sad. 

The least thing to do on hearing or reciting a sign 
of prostration is to put one's forehead on the ground. It is 
better for a Muslim to prostrate himself and supplicate 
God in a way that is appropriate to the Quranic sign he is 
reciting. 

For example, on reciting the sign in which God the 
Almighty says: "Only those believe in Our Signs who, 
when they are reminded of them, fall down as ones who 
prostrate themselves and glorify the praise of their Lord, 
and they grow not arrogant," (Q32:15) a Muslim can sup- 
plicate: “Oh God, lead me to be one of those prostrating 
themselves before you and those extolling with your 
praise. Oh God, do not lead me to act contrary to Thy or- 
dinances or to be arrogant towards your Godfearing wor- 
shippers." 

On reciting the Quranic sign in which God the 
Almighty says: “.... they fall down on their visages, weep- 
ing and it increases them in humility," (Q17:109) one can 
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supplicate: “Oh God, lead me to be one of those weeping 
and showing reverence before you.” 

The same applies to all the signs of prostration in 
the Quran. It is stipulated that a Muslim conceal his pri- 
vate parts, face the direction of formal prayer, be pure 
and perform ablution. If one is not pure on hearing a sign 
of prostration, he can prostrate immediately on perform- 
ing ablution. 

To perform it perfectly, a Muslim raises his hands 
saying: “God is Greater,” then says: “God is Greater,” and 
kneels down, and finally says: “God is Greater,” and 
stands up to finish it. Some say that sitting back on one’s 
heels and reciting the salutations is possible, but this is 
totally wrong. 

In the congregational formal prayer, Muslims 
should follow the Imam when he prostrates on reciting a 
sign of prostration. However, in silent prayers, a Muslim 
led by an Imam cannot prostrate on his own on reciting 
any of the signs of prostration. 


Rule 8: On Beginning the Recitation of the Quran 

A Muslim should say: “I seek refuge in God, The 
Hearing, The Knowing from the accursed Satan,” as men- 
tioned in the Quran. “And say: My Lord! I take refuge with 
Thee from the evil suggestions of the satans. And my Lord 
I take refuge with Thee so that they not attend me.” 
(Q23:97-98) Then, a Muslim may recite Chapter 114 Hu- 
manity and Chapter 1 The Opening. On finishing recita- 
tion, a Muslim should say: “God is Most Truthful and His 
Messenger has reported His Message. Oh God, make us 
benefit by the Quran and bless it. All thanks to God, the 
Lord of the worlds. I seek forgiveness from God, The Liv- 
ing, The Eternal.” 

When one comes to a sign that speaks of praise 
during recitation, one should stop to extol with the praise 
of God and glorify God. Also, when one comes to a sign 
that speaks of supplication or seeking forgiveness, one 
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should stop to make supplication and seek forgiveness 
from God. If one comes to a sign that speaks of invitation, 
one should stop and ask for God's blessings. When one 
comes to a sign that speaks of intimidation, one should 
stop and seek forgiveness from God. One may utter the 
following words: “Glory be to God. We seek refuge in God. 
O God, provide us with the means of subsistence. O God, 
be Merciful with us.” 

Hudhayfa ibn al-Yaman*® said: "I stood up to pray 
along with the Messenger of God. He got up and recited 
Chapter 2 The Cow. When he came to a sign which spoke 
of mercy, he stopped and offered supplication. When he 
came to a sign which spoke of punishment, he stopped 
and sought refuge in God."*! 

On finishing recitation of the Quran, one should 
make the following supplication in the same way the 
Prophet would do: *O God, have mercy upon me with the 
Quran and make it a leader (imām), a light, a guidance, 
and a mercy. O God, cause me to remember that which I 
have forgotten and teach me that of which I was ignorant. 
Sustain me in the recitation during the times of night and 
day and make it a proof for me, O Lord of the worlds!”*5 


Rule 9: Reciting Out loud 

A Muslim would rather recite the Quran in a loud 
voice so that he can hear his recitation. In case one does 
not hear his recitation during formal prayer, his formal 
prayer is not valid. 

As for reciting the Quran in a loud voice that al- 
lows others to hear the recitation, it is sometimes desir- 
able and sometimes not so. The evidence that silent 
recitation is desirable, is that the Prophet said: "The su- 
periority of private reading over reading out loud is like 
that of alms given in secret over those given in public.” 
In another narration, the Prophet said: “One who recites 
the Quran in a loud voice is like the one who gives charity 
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in the open and the one who recites the Quran in silently 
is like the one who gives charity in secret." As mentioned 
in the general narration, a secret act of worship is better 
seventy times than a public one.”* 

Also, the Prophet said: “The best provision is that 
which satisfies one's needs and the best remembrance of 
God is that which is done in secret.” In another Tradition 
the Prophet said: “Do not confuse one another during 
prayer with loud recitation between the time of the sunset 
formal prayer and the time of the evening formal 
prayer." 

One night, Said ibn al-Musayyab™ heard Umar 
ibn Abd al-Aziz raising his voice with recitation during 
his formal prayer in the mosque of God's Messenger and 
he had a sweet voice. Said said to his servant: *Go to this 
man and order him to lower his voice." The servant said 
to Said: "This mosque does not belong to us and this man 
has a share in it." Upon that, Said raised his voice and 
said: “Oh you who are praying, if you seek God's satisfac- 
tion, lower your voice, but if you seek people's admiration, 
people will not save you from God's punishment.” As a re- 
sult, Umar ibn Abd al-Aziz lowered his voice and quickly 
ended his formal prayer. As soon as he had finished, he 
took his shoes and went home quickly although he was 
then governor of Medina. 

On the other hand, the evidence that recitation 
Out loud is desirable is what was narrated that the 
Prophet heard some of his Companions reciting the 
Quran at night in a loud voice and he regarded such prac- 
tice as a good practice. The Prophet said: "If one of you 
stands up to perform night formal prayer, he can raise 
his voice with recitation because the angels hear his 
recitation and offer supplication in the same way he 
does." 

The Messenger passed three of his Companions 

and found them each reciting the Quran in different 
ways. When he passed by Abu Bakr who was performing 
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formal prayer at night and reciting the Quran softly. He 
asked: “Why are you reciting softly?” (Abu Bakr) replied: 
“It is listening to what I am saying.” (The Prophet) saw 
Umar reciting (the Quran) in a loud voice. (The Prophet) 
asked: “Why are you reciting in a loud voice?” He said: “I 
am waking up the sleeping and driving away Satan.” Fi- 
nally when he passed by Bilal and found him reciting a 
sign in a low voice and another in a loud voice, he asked 
him why he did so. Bilal replied that he wanted to do the 
two desirable acts. Upon that, the Prophet said: “You all 
acted well.” Therefore, such actions are dependent upon 
the intention. As the intention for all three was good, both 
will receive a spiritual reward." 

The reason for mentioning the prophetic Tradi- 
tions dealing with the two ways of reciting the signs of 
the Quran is to show that low recitation is far from pre- 
tension. Low recitation is better for the one who fears pre- 
tension and showing off. 

If one does not fear pretension or dissemblance 
and his loud recitation will not confuse another one pray- 
ing, loud recitation is better as it entails many benefits. 
This is because loud recitation awakens one's heart and 
activates his mind to contemplate the Quran. Rather, 
loud recitation increases energy and decreases laziness. 
Also, loud recitation may incite heedless, sleeping people 
to rise and recite the Quran as an act of worshiping God 
the Almighty. If such intention is the case, loud recitation 
is better. In addition, the existence of such intentions in- 
creases a Muslim's reward for his deeds. 

Thus, reading the Quran from a copy of the Quran 
is better for the eye also works. Looking at the signs of 
the Quran increases a Muslim's reward because this prac- 
tice entails contemplating the Quranic signs and carrying 
a copy of the Quran. 

It was said that one complete reading of the entire 
Quran from a copy of the Quran is seven times better 
than reciting it from one's memory, as looking at the signs 
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of the Quran is also an act of worship. 

Uthman ibn Affan wore out two copies of the 
Quran as he would read from a copy of the Quran. Also, 
many of the Prophet's Companions would recite from 
copies of the Quran. They would not pass a day without 
looking at the Quranic signs in a copy of the Quran. 

One of the religious scholars of Egypt went to see 
Imam Shafii“ and saw him prostrating himself, having 
laid down his copy of the Quran. (Shafii) said: "The study 
of the law has diverted thee from the Quran and I am per- 
forming the early evening prayer. I shall take the Book in 
my hand and not close it until daylight." 


Rule 10: Sweet Recitation of the Quran 

Reciting the Quran in a sweet, slow voice is a 
supererogatory act. This is because the Prophet said: 
“Beautify the Quran with your voices.” 

Also, the Prophet said: *God does not listen so at- 
tentively to anyone as He listens to the recitation of the 
Quran by the Prophet who had a melodious and audible 
voice, who chanted the Quran and recited it loudly.” 

The Prophet also said: "He who does not chant the 
Quran is not of us." 

It was narrated that the Prophet was waiting one 
night for Aisha and she was delayed. When she came, he 
asked her: “What detained you?" She replied: “Oh Mes- 
senger of God, I was listening to the recitation of a person 
with the sweetest voice I have ever heard." Upon that the 
Prophet headed for this man and listened to his recitation 
for a long time. When he returned to Aisha, he said to her: 
"This man is Salim,” the servant of Abu Hudhayfa ibn 
Utba ibn Rabia.® All praise be to God Who has made such 
man from among my community.” 

Also, one night the Prophet along with Abu Bakr 
and Umar heard the recitation of ibn Masud. They stood 
for a long time and then the Prophet said: “Whoever 
wants to learn how to recite the Quran as it was revealed, 
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let him learn it from the recitation of ibn Umm Abd (that 
is, ibn Masud).’””" 

Ibn Masud narrated that the Messenger of God 
said (to him): "Recite the Quran to me. I said: ‘Shall I re- 
cite it to you when it has been revealed to you” He said: 
‘T like to hear it from another person.’ So I recited Chapter 
4 Women until I reached the sign: How then will it be 
when We have brought about from each community a wit- 
ness and We have brought thee about as witness against 
these? (4:41) Then he said to me: ‘Stop!’ Thereupon I saw 
his eyes overflowing with tears.”' 

Abu Musa Abd Allah ibn Qays al-Ansari™ narrated 
that the Messenger of God had said to him: “If you were 
to see me, as I was listening to your recitation of the 
Quran last night you would have felt delighted. You are 
in fact endowed with a sweet voice like that of Prophet 
David himself.” Upon that Abu Musa said to the Prophet: 
“If I had known you were listening to my recitation, I 
would have recited even more sweetly.”” 

Haytham ibn Humayd al-Ghassani,” a reciter of 
the Quran, saw the Prophet in a vision. The Prophet 
asked him: *Are you Haytham who recites the Quran in a 
sweet voice?" He said: "Yes, it is me." Upon that, the 
Prophet said to him: "May God reward you." 

When the Prophet's Companions met, they would 
ask one of them to recite any of the chapters of the 
Quran. Also, Umar ibn al-Khattab would say to Abu 
Musa: *Remind us of our Lord." So, Abu Musa would re- 
cite the Quran till the time of formal prayer drew near. It 
was said: “Oh, Commander of the Believers, it is the time 
for prayer." He would say, *We are doing an act of wor- 
ship like the formal prayer,” referring to the Quranic sign 
in which God the Almighty says: *. .. . and truly the re- 
membrance of God is greater.” (29:45) 

The Prophet said: “Whoever listens to a sign of the 
Quran, it will be light for him on the Day of Resurrec- 
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tion." 78 

In another narration: “Whoever listens to a sign of 
the Quran, will receive a reward of ten good deeds for it.” 
The reward of listening to recitation is great and so is the 
reward of recitation itself, unless a reciter does so as a 
form of pretension and to show off. 


Chapter Three 
The Inward Rules 
of the Recitation of the Quran 


The inward rules of recitation are ten: Under- 
standing the meanings of signs, glorifying the Quran, 
having presence of heart, contemplation, comprehension, 
forsaking whatever prevents understanding, personaliz- 
ing the Quranic signs, impression, progressive develop- 
ment and, finally, absolution. 


Rule 1: Understanding the Greatness 
and Majesty of God’s Words 

The first rule deals with the question of under- 
standing the greatness and majesty of God's Word as well 
as God's grace and kindness towards His creatures in de- 
scending from His majesty to the level of their under- 
standing. 

How has God been able with His mercy to all His 
creatures to deliver and explain to them the meaning of 
His Word so that they understand His Speech, speech 
being one of His eternal qualities that exist in His 
essence? And how could such a quality comes to light in 
the shape of sounds and letters which are human quali- 
ties because human beings are unable to attain the stage 
of comprehending God’s names and qualities except 
through our own human qualities? 

If God has not put his Word into the shape of let- 
ters, no creature or throne could ever bear it, because of 
the greatness of His power and light. And If God showed 
Himself to Moses, he would never have been able to en- 
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dure hearing God's Word just like the mountain which 
could not stand and collapsed when He Self-disclosed. 
The greatness of the Word cannot be perceived but 
through examples of the kind that we can understand. 

For example, some of the prudent said: “The 
power of each letter of the Word of God on the Guarded 
Tablet is greater than Mt. Qaf. No angel could bear its 
might but Israfil, the angel entrusted with the Guarded 
Tablet, comes and lifts it. Only then is Israfil able to bear 
it with the permission of God and through His mercy, not 
by his own power and authority. 

A wise person explained in great detail the way in 
which God's mercy worked in giving the meaning of His 
Speech to the human being’s understanding and His giv- 
ing the human being the power and ability in spite of His 
exalted nature and the human being’s imperfect status. 
The wise man propounded a parable to explain. 

A wise person invited a king to the divine law 
(Shariah) of the prophets. The king asked him several 
questions about issues relating to God’s Oneness. The 
wise person answered the king in such a way that the 
king was able to comprehend. Then the king said: "Tell 
me how the prophets explain when they say that the 
speech of a human being is not the same as the Speech of 
God. If this is the case, how can the human being under- 
stand?” 

The wise person answered: "When a human being 
wants to teach an animal or a bird something to under- 
stand what the person is saying and what he wants the 
animal or bird to do such as to stop, to move forward, to 
sit, to turn back, and so forth, he knows that the under- 
standing of the animal falls short of comprehending his 
speech which comes from his intellect, so the person de- 
scends to the level of the animals. He makes his inten- 
tions known through sounds that the animals understand 
like calling or whistling. In this way they are able to un- 
derstand him. 

“In the same way, human beings are capable of 


Chapter Three: The Inward Rules of the Recitation 31 


understanding the Speech of God to its innermost depths 
and to the perfection of human qualities. So the Speech of 
God comes to the human being through sounds that he 
understands and uses to speak to other human beings. 
This is similar as to how the human being taught animals 
his commands. There is nothing that prevents the human 
being from understanding the wisdom hidden in the di- 
vine names and qualities or from the nobility of God’s 
wisdom. The sounds have become the form and dwelling 
place of divine wisdom and divine wisdom has become the 
soul and spirit of the sounds. In the same way that hu- 
mans physical form is noble because it is the place where 
the soul and spirit dwell, so the sounds of divine Speech 
are noble because divine wisdom exists in them. Divine 
Speech exists at a higher level, in an exalted status, and 
is the executor of judgment in deciding between truth and 
falsehood. Divine Speech is the most just of judges, the 
best of witnesses and that which commands to good and 
prohibits wrong. There is no room for falsehood when 
faced with the wisdom of divine Speech. It is just like a 
shadow which is unable to overcome the rays of the sun. 

“Human beings do not have the ability to pene- 
trate into the innermost depths of divine wisdom just as 
they do not have the ability to penetrate the light of the 
sun with the naked eye. They obtain from the light of the 
sun that which their eyes can bear. Divine Speech is like 
a veiled king whose face is not known but whose com- 
mands are carried out like the sun which contains great 
might but the essence of it is hidden or like stars that 
shine by which one follows one’s course, for instance, 
when on the sea, and thereby goes in the right direction. 
Divine Speech, then, like the sun or stars, is as a drink of 
life. When one drinks from it, one does not die. Or it is 
like a medicine which if one takes a dose, he is prevented 
from becoming sick.” 

The parable of the wise person is just a small part 
of what is needed to understand the meaning of divine 
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Speech. This is sufficient knowledge to be able to practice 
so one should be satisfied with this. 


Rule 2: Glorifying the Quran. 

When a person begins to recite from the Quran, he 
should remember and feel the greatness of the Speaker. 
He has to realize and feel in his heart that what he is 
reciting is not human speech, but it is revealed by God. 
In addition he must comprehend the seriousness of recit- 
ing it as God, the exalted, says in the following sign: “.. 
.. none touches it but the ones who are purified.” (Q56:79) 

Just as the outer part of the Book and its pages 
are protected from the skin of whoever touches it except 

when the person is in a state of purity, in the same way 
its inner or hidden meanings are veiled because of its 
beauty and greatness from any inner thoughts of the re- 
citer unless they be purified and illuminated by the light 
of respect and awe. 

In the same way that not every hand is qualified 
to touch the Word of God, so every tongue is not qualified 
to recite its letters and sounds. 

It was because of this that Ikrima ibn Abi Jahal'* 
used to almost faint when he would open the Quran to 
read it: “This is the Word of my Lord! This is the Word of 
my Lord!” Thus to magnify and respect the Word is to 
magnify and respect the Speaker. And you cannot respect 
the Speaker unless you take His essence, names and 
qualities and acts into consideration. In order to obtain 
that, you can contemplate, for example, on the Throne of 
God as well as the heavens and the earth and what is be- 
tween them such as the human beings and the jinn, the 
animals and the trees. 

The reciter knows certainly that the Creator of all 
of this has power over them, has no partner in this, and 
that everything is under His sovereignty, moving between 

His blessings and mercy, anger and vengeance. If He pun- 
ishes them, it is from His justice that He does so. He says: 
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These are the people of the right who will go to the Gar- 
den and these are the people of the left who will go to hell 
and I have no hesitation in doing this. 

However thinking of such issues helps you to al- 
ways remember and feel the greatness of the Speaker, to 
respect the greatness of His Word. 


Rule 3: Presence of the Heart 

Be with the presence of the heart and abandon 
inner thoughts. In explaining and interpreting the mean- 
ing of the sign "O John! Take the Book with strength; and 
We gave him critical judgment while a lad... .” (Q19:12) 
it was said that it clarifies that one should take it seri- 
ously and clear his mind and soul when reading the 
Quran. A gnostic was asked if anything can preoccupy 
him while reading the Quran. The answer was that there 
is nothing more lovely than the Quran with which to be 
preoccupied. Some of the early Muslims used to keep re- 
peating the same sign until they felt that they could 
grasp its meaning as well. And that results from respect- 
ing the greatness of the Word and its Speaker. 

In the Quran, one can find what would cheer his 
heart up if he stopped thinking all the time about the 
other amusements that preoccupy his mind. You can eat 
from the gardens’ fruits, live in palaces, wander in fields, 
wear silk garments, and witness weddings through the 
Quranic Word, its meanings, expressions and styles. And 
in this way, the Quran will occupy your heart and soul. 


Rule 4: Contemplation 

The presence of heart comes through contempla- 
tion. As a person may not be thinking of anything but the 
Quran, but he is still just listening to its words without 
contemplation. Ali ibn Abi Talib said: "There is no good in 
worship without understanding and there is no good in 
reading without meditation.” Meditating over the signs is 
strengthened by repetition. The reciter should repeat 
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them unless he is offering formal prayer behind an Imam 
whom he should follow. And if he continues thinking of 
the same sign all the time even during the bowing for- 
ward, that would be considered an evil temptation. 

It was narrated that Amir ibn Abd Qays al-An- 
bari” used to say: “During the formal prayer Satan whis- 
pers evil to me.” When he was asked whether this whisper 
was about the present life or not, he said that he would 
prefer death to this and that all that preoccupies him is 
his position in the eyes of God. However, Satan was trying 
to preoccupy his mind with any issue to turn his attention 
away from his formal prayer and from God Who is more 
important. 

It was narrated that once the Prophet repeated: 
“In the Name of God, The Merciful and The Compassion- 
ate” (Q1:1) twenty times® for the sake of meditating on 
its meaning. It was narrated also by Abu Dharr that once 
he was offering formal prayer behind the Prophet who 
was the imam and who started repeating a third of the 
night until morning: “Jf Thou punish them, lo! they are 
Thy servants; and if Thou forgive them, lo! Thou art 
Mighty (and) Wise." (Q. 5:118)? 

In addition, there were also others who imitated 
the Prophet like Tamin al-Dari*? who had done the same 
also, but by repeating the sign that says: *Assumed those 
who seek to do evil deeds that We will make them equal 
with those who have believed and the ones who have acted 
in accord with morality" (945: 21) while Said ibn Jubayr*' 
spent a night on the sign that says: “And be separated on 
this Day, O ones who sin!” (Q36: 59) Many people thought 
also that they would not be rewarded for any sign that 
they may read without meditation. Sulayman al-Darani 
was repeating the same sign for four or five days in order 
to comprehend it well. And one of the early Muslims kept 
repeating only one chapter of the Quran called Chapter 
11 Hud for six months. 

A gnostic said: I thought about reading the entire 


Chapter Three: The Inward Rules of the Recitation 35 


Quran sometimes on every Friday and sometimes every 
month and sometimes every year. I have spent the last 
thirty years trying to complete the reading of the entire 
Quran with a deep comprehension of it but have not as 
yet been able to do so.” 

These are various ways of meditating on the 
Quran and discovering its meanings. This same gnostic 
used to say: “I have placed myself in the situation of ser- 
vants when it comes to devotion. I offer acts of devotion 
in four different ways: By the day, by the week, by the 
month and by the year.” 


Rule 5: Comprehension 

The human being should try to understand every 
sign he reads in the Quran because it includes the char- 
acteristics of God and mentions His acts as well as the 
stories of the prophets (with those who did not believe in 
them), heaven and hell, and God's commands and pun- 
ishments. 

The characteristics of God, for example, is men- 
tioned in the signs that say: “There is not like Him any- 
thing and He is The Hearing, The Seeing.” (Q42:11) and 
“He is God besides whom there is no god but He, The King, 
The Holy, The Peaceable, The Bestower, The Preserver, 
The Almighty, The Compeller, The One Who is Supreme.” 
(Q59:23) 

Those who meditate and think deeply on such 
qualities will be the only ones who experience the joy of 
discovering the hidden and deep meanings of the Quran. 
And Ali narrated: “The Prophet never told me anything 
that he hid from the others. It's only that God helped me 
to realize the hidden meanings in the Quran that others 
may not grasp. One should be keen to understand.”® In 
addition, ibn Masud said that whoever seeks the knowl- 
edge of the early Muslims and the last to live should read 
the Quran carefully. . 

He also added that the greatest knowledge and in- 
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formation of the Quran can be realized through under- 
standing God's names and qualities whose secrets had not 
yet been discovered. 

On the other hand, God's acts are mentioned in the 
signs that describe how God created the skies and the 
earth, and so forth. Such acts show the greatness of God. 
Whoever would get to know God, would know for sure 
that anything away from Him is wrong and that immor- 
tality is only for Him. Besides, he would see God in what- 
ever his eyes may see and those who cannot see the same 
would not yet know Him well. Moreover, the human being 
should realize that his life and presence are in the hands 
of God. So following God would guarantee a stable life 
for the person, while abandoning Him leads to a false 
sense of independence. This is one of the principles that 
one attains through mystical intuition. Therefore he 
should not just focus on water, cultivation of seeds, fire, 
and semen, when he reads these signs: “Have you consid- 
ered the soil that you till?" (Q56:63), "Have you considered 
what vou spill of human seed?" (Q56:58), "Have you con- 
sidered the water that you drink?" (Q56:68), and "Have 
you considered the fire which you kindle?” (Q56:71) 

In fact he should pay special attention to how 
semen evolves to be flesh, bones, and nerves. How such 
things can become the different organs such as the hand, 
leg, heart, liver and others, and how the good character- 
istics shows up such as hearing, seeing, and the mind; 
while on the other hand other condemned features may 
appear such as anger, ignorance, vanity, quarreling, and 
sensuality. As God says: “Has the human being not con- 
sidered that We have created him from seminal fluid? 
That is when he becomes a clear adversary.” (Q36:77) The 
more you look at the creatures meditating on their mira- 
cles, the more you realize the greatness of the Creator. 

The stories of the Prophets and how they were tor- 
tured, not believed, and even some of them were killed 
show you that God could manage without them. And even 
if they all were killed, that would not affect His power. 
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However, when we know about God’s help to the Messen- 
gers in the end, we should realize God's ability and will to 
further the truth. 

On the other hand, stories about the disbelievers 
like Thamud and Ad should be warnings to us to stop be- 
having improperly with God, feel His power, and fear His 
anger. God's words have endless meanings as He says: 
“Say: If the sea had been ink for the Words of my Lord, 
the sea would come to an end before the Words of my Lord 
would come to an end even if We brought about replenish- 
ment the like of it." (Q18:109) This is why Ali ibn Abi Talib 
said: "If I will, I can burden down seventy camels with 
the exegesis of the Opening Chapter." 

The aim of this discussion has been to show the 
way to understanding Quranic signs for the reciters of the 
Quran. Those who have no understanding are indicated 
by God: "And among them are some who listen to thee 
until when they went forth from thee. They say to those 
who were given knowledge: What was that he said just 
now? Those are they upon whose hearts God has set a seal 
and they have followed their own desires." (Q47:16) 

A gnostic once said: ^À student will not be a per- 
fect student until he finds everything that he wants in 
the Quran and until he cannot recognize the increase and 
decrease in benefits from reciting it, thus, coming to real- 
ize that God suffices over all people." 


Rule 6: Forsaking Whatever 
Prevents Understanding 

Most of those who could not understand the mean- 
ings of the Quran are tempted by the whisperings of 
Satan. Their hearts are blind and their eyes cannot see 
any miracle of the Quran's secrets. And the Messenger of 
God said: “If the satans were not moving around kind 
hearts of the Children of Adam, they would have been 
able to see the hidden world." 

The meanings of the Quran are among the things 
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of the hidden world and everything that is beyond sensa- 
tion and cannot be realized except through the light of 
spiritual insight belongs to the hidden world. 

The obstacles of understanding are four: 

First: To be preoccupied by reading and pronounc- 
ing the letters properly. Satan keeps pushing them to 
focus only on the pronunciation of the letters in order to 
keep them away from understanding the meanings. This 
could be the best thing that satisfies Satan’s ego. 

Second: To become fanatic and take sides with a 
certain doctrine following the speaker without vision or 
understanding. Such a fanatic person abides by his spe- 
cific creed and cannot think of anything separate from it. 
His vision is limited by only what his doctrine approves. 

If any bright meaning comes to his mind, Satan 
will push him to continue imitating and following only 
what his doctrine suggests. He may also think that such 
a bright idea or interpretation is suggested by Satan. 

The mystics believed that “knowledge can be a 
veil.” By “knowledge” they meant creeds that the people 
follow blindly. They keep repeating the same extreme 
words which were said by fanatic persons. However, true 
knowledge depends on understanding and observation. 

Third: To insist on committing the same sin, being 
vain, or falling into a life of sensuality that can blind his 
heart. This seems like the dust on the mirror which 
makes it impossible to see the truth reflecting in one’s 
soul. The more sensualities you entertain, the less mean- 
ings can you realize. 

The heart is like a mirror and sensualities are like 
dust, while the Quran’s meanings are the images that are 
supposed to appear in a mirror. We can let the heart prac- 
tice to give up such sensualities by cleaning the mirror. 
So, the Prophet said: “When my nation starts to glorify 
money, they will lose their respect for Islam. And if they 
stop abiding by the good acts and forbidding the bad acts, 
they will be deprived of revelation and inspiration."*? 
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Fudayl said that the Prophet meant that they will 
be deprived of understanding the Quran. According to 
God's conditions, turning to Him in repentance is a must 
to understand the Quran and discover its secrets. For God 
Almighty said: “And the earth, We have stretched it out . . 
. as a reminder to every servant, one who turns in repen- 
tance" (Q50:7-8) and He also said: *And none recollect but 
those who are penitent.” (Q40:13) Those secrets will al- 
ways be hidden from any unintelligent vain person who 
prefers the present life to the afterlife as God says: *... 
. only those imbued with intuition recollect." (Q39:9) 

Fourth: To read a superficial interpretation of the 
Quran and think that it is the only possible one. The per- 
son who thinks this believes also that whoever goes be- 
yond such superficial interpretation will surely be 
punished in hell. The difference between both kinds of 
interpretation will be explained later in Chapter Four. 
However, that does not contradict what Ali said about 
deeply realizing the Quran's meanings. And if it is all 
only about the superficial meaning people would not 
argue and differentiate. 


Rule 7: Personalizing the Quranic Signs 

The seventh inner aspect of the recitation of the 
Quran is to make specific the teachings of the Quran. 
Whoever reads or recites the Quran should make specific 
the teachings of the Quran. Whoever reads or recites the 
Quran should suppose that every aspect of the Quran is 
intended for him or her. Any command he or she hears or 
any prohibition, he or she should assume that he or she is 
the person to whom the command or prohibition applies. 

When the reader or reciter hears any promise of 
reward or warning of a punishment, the same assumption 
should be presumed. Hearing stories of the ancient people 
and the Prophets will assure the person that they are not 
stories to be told for amusement. Rather what is meant by 
the stories is that they should be taken into consideration 
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in one’s daily life. The necessary lesson to apply to one’s 
life should be apparent from their many descriptions. 
Every story is narrated to provide some benefit to the 
Prophet and to his community. This is why the Quran 
says: “All that We relate to thee of the tidings of the Mes- 
sengers is so that We make thy mind firm by it” (Q11:120) 

The person should consider that narrating such 
stories will firm one’s mind helping one be patient during 
affliction and sincere and firm in belief while waiting for 
God’s help. How can one suppose otherwise when the 
Quran was revealed to the Messenger not only for him 
particularly, but as a spiritual cure, guidance, mercy and 
light for all the worlds. As the Quran says: “We send 
down in the Quran what is a healing and a mercy for the 
ones who believe ....” (Q17:82) 

God has ordered the ungrateful to thank Him for 
the Book blessing saying: “.... remember the divine bless- 
ing of God on you and what He sent forth to you of the 
Book and wisdom. He admonishes you with it.” (Q2:231) 
“Surely We have sent forth to you a Book in which is your 
Remembrance; will you not be reasonable?” (Q21:10) “We 
have sent forth the Remembrance to thee that thou might- 
est make manifest to humanity what was sent down to 
them.” (Q16:44) “Thus God propounds for humanity their 
parables.” (Q47:3) “And follow the fairest of what was sent 
forth to you from your Lord” (Q39:55) and “This is a clear 
evidence for humanity and a guidance and a mercy for a 
folk who are certain” (Q45:20), and. “This is a clear expla- 
nation for humanity, a guidance and an admonishment 
for the ones who are Godfearing.” (Q3:138) 

Such signs are directed to the individual as well 
as the group as God says: “Say: God is Witness between 
me and you. And this Quran was revealed to me that I 
should warn you with it and whomever it may reach.” 
(Q6:19) 

Muhammad ibn al-Qurazi said: “Whoever comes 
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to know the Quran is honored as if God had personally 
spoken to him.” 

If a person assumes that every part of the Quran 
is to be identified with, that person will not study it as a 
duty, but will read it as if it were a message especially 
for that person so that that person may think about it and 
act according to it. 

A religious scholar said: “The Quran consists of 
stories and parables that have come to us from our Lord, 
expressing His covenants. We meditate on them in formal 
prayers, occupy our minds with them and quiet times and 
act upon them in obedience to God and in following the 
Sunna of the Prophet. 

Malik ibn Dinar" used to say that the Quran is the 
spring of the believer's life. Like the rain, it is the spring 
of the land. Finally, Qatada* added: “Whoever reads the 
Quran would have experienced either harm or benefit 
from it. As God says: "We send down in the Quran what is 
a healing and a mercy for the ones who believe and it in- 
creases not the ones who are unjust but in a loss." (Q17:82) 


Rule 8: Impression. 

The various signs of the Quran should be im- 
pressed upon our hearts. Accordingly one may experience 
sadness, fear, or hope. And the more one knows and 
reads, the more one fears God's anger. As all the signs of 
mercy and tolerance are abided by certain conditions as 
God says: “And truly Iam a Forgiver ....” (Q20:82), and 
then He followed such a statement with four conditions: 
*whoever has repented and has believed and one has acted 
in accord with morality. After that he is truly guided." 
(Q20:82). Or “By time through the ages, truly the human 
being is surely in a loss but those who have believed and 
the ones who have acted in accord with morality and have 
counseled one another to The Truth and have counseled 
each other to endure patiently.” (Q103:1-3) 

In addition to above mentioned conditions, God 
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has mentioned one comprehensive condition in saying: 
“Truly the mercy of God is Near to the ones who are doers 
of good. (Q7:56) So benevolence includes all the previous 
conditions or characteristics. The one who could really re- 
alize the Quran would feel sadness and anxiety. 

Hasan al-Basri said that whoever reads the Quran 
and understand it would increase in sadness and decrease 
in joy; increase in weeping and decrease in laughing; in- 
crease in his work and decrease in his rest. In addition. 
Wuhayb ibn al-Ward suggested that there is nothing can 
make you feel sad like realizing and studying the Quran. 
Every one who reads the Quran would feel sad when 
reading the signs of warning. On the other hand, when 
reading the signs promising forgiveness, one may fly out 
of happiness. And the same would apply to mentioning 
heaven and hell, or God's greatness and the disbelievers' 
misbehavior when accusing God of having a wife and son. 

Ibn Masud narrated that when he recited the sign 
to the Prophet that says: “On a Day those who are un- 
grateful and rebelled against the Messenger will wish the 
earth would be shaped over them but they will not keep 
back discourse from God.” (Q4:42), the Prophet started to 
cry and asked him to stop reciting. Some people would 
faint or even die on hearing such signs. 

This is because one is not just reading words, he 
also can find him self in many of them such as in: “. . 
truly I fear if I were to rebel against my Lord a punish- 
ment on the tremendous Day.” (Q10:15), and “Our Lord! In 
Thee we have put our trust and to Thee we are penitent 
and to Thee is the Homecoming!” (Q60:4). God says: "And 
we will endure patiently whatever torment You inflict 
upon us.” (Q14:12) 

If the person cannot feel any of these effects, he 
may deserve God's curse described in the signs that say: 
“But the curse of God is upon the ones who are unjust.” 
(Q11:18) “It is most troublesome, repugnant to God that 

you say what you accomplish not.” (Q61:3) *. . . while they 
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are ones who turn aside in heedlessness,” (Q21:1) “Then 
turn aside from him who turns away from Our Remem- 
brance and he wants nothing but this present life.” 
(Q53:29) “And whoever repents not, then those, they are 
the ones who are unjust.” (Q49:11) and so on. 

Besides, other signs such as “Among them are the 
unlettered who know nothing of the Book but fantasy.” 
(Q2:78) in which God refers to the mere superficial read- 
ing, and “How many signs of the heavens and the earth 
they pass by while they are ones who turn aside from 
them!” (Q12:105) These signs show that the Quran is the 
way of interpreting such examples in heaven and earth 
and the one who passes by them and is not affected by 
them is because one is turning aside from them. 

Those who read the Quran and do not act accord- 
ing to it or even ask for God's forgiveness for their sins, 
will be called by God to ask them what they have to do 
with the Quran. Besides, whoever disobeys God and con- 
tinues reading the Quran is just like a person who every- 
day repeats reading the king’s message in which he is 
asked to develop the kingdom that he works on destroy- 
ing. 

Yusef ibn Asbat? said that when he reads the 
Quran it reminds him of being aware of God's anger, and 
he would start praising God and asking for His forgive- 
ness. And the attitude of the person who does not act ac- 
cording to it is explained in the sign: “. . . yet they 
repudiated it behind their backs and exchanged it for a 
little price. . .” (Q3:187) 

The Prophet Muhammad asked the people to read 
the Quran and if they reached a point where they desired, 
to stop. They could do that and God also said: “The ones 
who believe are only those whose hearts take notice when 
God is remembered. When His signs are recounted to them, 
their belief increases and they put their trust in the Lord.” 
(Q8:2). 

The Prophet thought as well that no one can read 
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the Quran better than the one who fears God. The Quran 
is read to act according to it and to feel its meanings in 
one's heart. That is why some readers said that they read 
the Quran to a scholar and then they wanted to read 
again, the scholar told them not to read and he said: "You 
put work on my shoulder by reading me the Quran. Go 
and read the Quran to God Almighty and see what It or- 
ders you to do or not do." 

When the Prophet died, he left 20,000 Compan- 
ions after him in Medina. Only six of them had learned 
the Quran by heart while most of them had memorized 
only one or two chapters. Those who memorized both 
Chapter 2 The Cow and Chapter 6 The Flocks were con- 
sidered to be among the scholars. 

And it was narrated that a man had come to learn 
reading the Quran and he was satisfied of only learning 
the signs that say: “And whoever does the weight of an 
atom of good will see it. And whoever does the weight of an 
atom of the worst will see it." (Q99:7-8) When the Prophet 
came to know that he commented in this way, the man 
became a jurist because it seemed that God had helped 
him to understand the deep meaning of such signs. 

People who read the Quran without applying it to 
their lives can be described by the sign that says: "And 
whoever turns aside from My Remembrance, then truly for 
him is a livelihood of narrowness. And We will assemble 
him on the Day of Resurrection. unwilling to see." 
(Q20:124) When God says: *He would say: It is thus: Our 
signs approached thee but thou didst forget them; and 
thus this Day thou shalt be forgotten." (Q20:126) 

He means to explain that the proper way to read 
the Quran is to realize it through the mind and heart. The 
tongue, heart, and mind each participate 1n the process 
of reading the Quran: The mind has to interpret the 
meanings, the heart be affected by the examples given, 
and the tongue read the letters correctly. 
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Rule 9: Progressive Development 

There are three levels of recitation in order to de- 
velop yourself so that you feel that you have heard the 
words from God directly. The lowest level is when one 

pretends that one is reading the Quran to God, standing 
before Him while He is looking on and listening. One at 
that point is begging God, praising and supplicating to 
Him. 

The second level is when one views with one’s 
mind that God is seeing one recite the Quran, addressing 
that person and secretly speaking with him. Here one is 
in a state of modesty, magnifying God, listening and un- 
derstanding. 

The third level is when one sees God in the Word 
and His names and qualities. One no longer thinks of 
one’s self nor that one is reciting the Quran nor the bless- 
ings which are being bestowed on one. Instead one con- 
fines one’s attention on the Speaker having no thought 
but of Him. 

The final level belongs to the closest believers to 
God while the other two levels belong to the Companions 
of the Right. All others are heedless. In general, Jafar ibn 
Muhammad al-Sadiq* believed that God appears to his 
creatures through His Word, but most of the people can- 
not see Him. It was narrated that Jafar fainted once dur- 
ing the formal prayer because he kept repeating one sign 
until he started to listen to it through the Speaker Him- 
self. 

At this level there is much more salvation and 
sweetness. That is why a wise man said that he used to 
read the Quran without feeling its sweetness until he 
read it as if he was listening to it from the Prophet him- 
self while reading it to his companions: “Then I trans- 
ferred to a higher level when I read it as if I was listening 
to it from Gabriel, may the peace of God be upon him, 
reading it to the Messenger of God, then to a higher level 

since I felt that I was hearing it from God Almighty Him- 
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self and that is a feeling that cannot be compared to any 
other feeling.” 

Uthman and Hudhayfa believed that the more the 
heart was pure, the more one could see God in His Word, 
and never become tired of reciting the Quran. They said 
this because it is only through purification from destruc- 
tive qualities that the soul attains the stage of viewing 
the Speaker in His Speech and His names and qualities in 
its sentences. 

This is why Abu Muhammad Thabit al-Bunani* 
said: “For twenty years I struggled against my animal 
soul to reach the highest level of understanding the 
Quran and for twenty years I was overjoyed with it.” By 
realizing the Speaker alone—and nothing else—a person 
is obeying this Word of God: “So run away towards God; 
truly I am to you a clear warner from Him. And make not 
with God any other god; truly Iam to you a clear warner 
from Him.” (Q51:50-51) 

The one who could not see God in anything around 
him, and only notices and pays attention to things other 
than Him, his behavior may convey a kind of polytheism 
because pure monotheism requires seeing God in every- 


thing. 


Rule 10: Absolution 

Absolution is to deny yourself power and desires 
for satisfaction and purification. That is to say that when 
you read the signs describing and praising the good peo- 
ple, you should not see or consider yourself one of them. 
And you may only imagine those honest believers enjoy- 
ing paradise, and wish that God may allow you to join 
them soon. On the other hand, when you read the signs 
that warn and speak of the evil people and sinners, you 
should fear and beware of God's punishment. 

Abd Allah ibn Umar used to ask God to forgive 
him for his injustice and infidelity. And when he was 
asked what he meant by his ungratefulness, he recited 
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the sign: “. . . truly the human being is wrongdoing and an 
ingrate.” (Q14:34) 

Yusef ibn Asbat was asked: “When you recite the 
Quran, what do you ask for from God?” And he answered: 
"] ask seventy times for God's forgiveness for my short- 
comings.” If a person sees his shortcomings in reciting the 
Quran, he will be able to grow closer to God. If a person 
can go beyond himself he will discover the world's deepest 
secrets. In addition, Sulayman al-Darani narrated that 
ibn Thawban promised one of his brothers to break fast 
with him. But ibn Thawban delayed until the dawn and 
his brother believed that he had not kept his promise. ibn 
Thawban said: "If I had not promised you to break fast 
with you, I would not tell you the reason behind my 
delay." He added: "When I finished the evening formal 
prayer, I preferred to finish also one cycle formal prayer 
(witr), as no one is secure from death. And when I was 
supplicating in the formal prayer, I found myself taken to 
one of the green gardens of paradise that includes all 
kinds of flowers. I continued watching it until the morn- 
ing." 

Mystical intuitions like these can only be obtained 
when one rids one's self of the destructive qualities and 
does not have a sense of satisfaction with one's achieve- 
ments nor follows one's passions. The intuitions that are 
received are specific to the person receiving them and de- 
pend upon the state of the heart of the person. Thus when 
the reciter recites signs of hope and his heart and mind 
are occupied with good thoughts, the image of the Garden 
will come to him through mystical intuition to which ibn 
Thawban referred. It is as if the person were seeing it 
with his own eyes. However if he is overcome with fear, 
his mystical intuition will show that person hell where 
the person will see the various types of punishments in 
hell. This is the case because the Word of God contains 
signs that are about His mercy and compassion and signs 
that warn those who disobey or are unjust. 
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This agrees with God's names and qualities which 
are either names of beauty (jamal) or majesty (jalal). The 
person’s mind then alternates between these two, the 
state of hope and the state of fear. The person’s heart is 
prepared for mystical intuitions that reflect that. The 
person’s heart and mind are not different from the signs 
of the Quran. Rather they are influenced by them. In 
these signs are the Speech of the Forgiver, the Speech of 
the Merciful, the Speech of the Compassionate, the 
Speech of the Avenger, the Speech of the Powerful who is 
Independent of this world or the Speech of the Compas- 
sionate who leaves not anyone aside. 


Chapter Four: 
Exegeses of the Quran 


Interpreting the Quran Through Personal Opinion 

You may say: You praised so much earlier inter- 
preting and understanding the hidden meanings of the 
Quran that are unveiled to those who have purified their 
hearts, but how can that be while the Messenger of God 
said: “Whoever interprets the Quran through his own 
opinion must await his place in hell?” 

It is because of this Tradition that those religious 
scholars who are expert in the outer exegesis of the 
Quranic signs have criticized those exegetes who follow 
the path of Sufism and who interpreted the Quran not in 
accordance with what was quoted from ibn Abbas and the 
other interpreters. They were accused of being apostates. 
So if what the interpreters of the outer exegesis said was 
true, what is the aim of understanding the Quran other 
than to memorize its interpretation as those scholars 
have said? And, if that is not true, then how can we ex- 
plain what our Prophet said: “Whoever interprets the 
Quran through his own opinion must await his place in 
hell.” 


Inward Meanings of the Quran 

You have to know that whoever claims that there 
are no other interpretations of the Quran except for the 
outer exegesis is speaking from his own limitations. He is 
correct in his acknowledging this because this is all he 
knows. However he is mistaken and wrong in his judg- 
ment by placing all people on the same level as himself 
for there are some remarks in religious legacy telling us 
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that there are places for the wise to interpret the Quran. 

The truth is that there are Traditions and sayings 
by the Companions of the Prophet and other early God- 
fearing Muslims that prove that for those imbued with 
understanding and intuition, there is a wide variety of 
meanings of the Quran. Thus Ali ibn Abi Talib said: “The 
Messenger of God did not hide from me anything which 
he hid from people except that God bestows upon a person 
understanding of His Book."* If there is no understand- 
ing of the meaning of the Quran other than what is re- 
lated from ibn Abbas and others exegetes, what is it that 
is bestowed upon a person? 

The Prophet said: “The Quran has an outer aspect, 
an inner aspect, a limit and a beginning.” This was also 
quoted from ibn Masud on his own authority and he had 
been one of the exegetes of the Quran. If there is no 
meaning of the Quran other than its outer meaning, what 
is the meaning of the outer aspect, the inner aspect, a 
limit and a beginning? 

Ali also said: “If I want, I can come up with sev- 
enty camel loads of exegesis of Chapter 1 The Opening.” 
So what did he mean when its outer aspect of the Quran 
and interpretation is so short and can be stated in a few 
pages? 

Abu al-Darda* said: “A person cannot completely 
understand the religion until one sees the Quran from 
different points of view.” Another religious scholar said: 
“Every sign has 60,000 meanings that the human being 
can understand. What the human being cannot under- 
stand are even more than these.” Yet another said: “The 
Quran includes 77,200 sources of knowledge because each 
sentence consists of a form of knowledge. This number 
should be multiplied by four for each word has an outer 
aspect, an inner aspect, a limit and a beginning.” 

When Messenger of God would repeat: "In the 
name of God the Merciful, the Compassionate” (Q1:1) 
twenty times, could not have been for any reason except 
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that he was contemplating its deepest, innermost mean- 
ings. If this were not the case, the outer aspect or mean- 
ing is obvious and would not require any repetition for 
one to understand. And ibn Masud said: “Whoever wants 
to attain the knowledge of past scholars should under- 
stand the Quran. And this knowledge cannot be attained 
by settling for the outer interpretation alone.” 

In general, you should know that all fields of 
source of knowledge are included in the acts of God 
Almighty and His names and qualities. In the Quran you 
can find an explanation for His essence, His names and 
qualities and His acts. These subjects have no end but the 
Quran gives intimations of them. Thus the degree of un- 
derstanding the deepest meaning depends on how much 
you understand the Quran and not just understanding its 
outer aspect. The truth is that for everything that re- 
quires reflection and intuition about which people differ. 
there are intimations and symbols in the Quran for those 
imbued with understanding. How is it possible for these 
intimations and symbols to be expressed by the interpre- 
tation of its outer aspect alone? 

In this regard the Prophet said: “Recite the Quran 
and try to understand its subtleties."*? The Prophet said 
in a Tradition narrated by Ali ibn Abi Talib: “By the One 
in Whose Hand my soul is, my community will stray from 
the fundamentals of its religion and community and will 
spilt into seventy-two sects, each of which is misled and 
misleading. They will invite to hellfire. When this hap- 
pens, you should remain with the Book of God. It has re- 
ports about those who lived before you, the news of those 
who will come after you and it decides between you on 
what you may differ about. If a tyrant opposes it, God will 
destroy him. Whoever seeks knowledge in something 
other than it, God will lead him astray. It is God's strong 
rope, His clear light and beneficial healing. It is a means 
of protection to whoever holds on to it and a salvation to 
its followers. There is no crookedness in it so it need not 
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be straightened. It never strays so it needs not to be cor- 
rected. Its wonders never cease and it does not wear out 
with much repetition."?! 

In another Tradition narrated by Hudhayfa when 
the Prophet informed him about the division and spilt in 
the community after his death, Hudhayfa asked him: *O 
Messenger of God, what are you instructions to me, 
should I live until this happens?" The Prophet said: 
“Learn the Book of God and apply what is in it for it is the 
way out of this." Hudhayfa said: "I repeated the same 
questions three times, whereupon the Prophet replied: 
'Learn the Book of God, Exalted and Glorified be He, and 
act upon it, for in it lies the salvation." 

Ali said: "Whoever understands the Quran will be 
able to explain the words of knowledge." Saying this, Ali 
hinted that the Quran contains the essence of all disci- 
plines of knowledge. ibn Abbas commented on God's say- 
ing: “He gives wisdom to whom He wills and whomever is 
given wisdom, then surely was given much good; and none 
recollects no doubt but those imbued with intuition." 
(Q2:269) This means understanding the Quran. 

God, exalted and glorified be He, said: “So We 
caused Solomon to understand it. And We gave each of 
them critical judgment and knowledge.” (Q21:79) He re- 
ferred to the knowledge that both Prophets had as to 
knowledge and judgment, while the understanding that 
Solomon exclusively had was made superior to knowledge 
and judgment. 

Whatever has been mentioned here shows that 
there is a wide range to interpreting the Quranic signs 
and that the interpretations that have come down to us 
over the ages that are based solely on the outward aspect 
of the signs does not end the understanding and interpre- 
tation of the Quran. 


The Prophet’s Prohibition 
As for the Prophet’s saying: “The person who in- 
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terprets the Quran according to his personal opinion,” and 
his prohibiting this type of Quranic interpretation, there 
is the saying of Abu Bakr: “Which earth could hold me or 
which sky could shade me if I interpret the Quran based 
on my own discretion” and other Traditions and sayings 
of the Companions of the Prophet and of other early God- 
fearing Muslims referring to the prohibition of interpret- 
ing the Quran according to one’s own personal opinion. 
Was the intention behind these Traditions and sayings to 
limit the understanding of the Quran to that which has 
been narrated through oral and written tradition? Was it 
to limit it to that which has was heard from the experts 
on exegesis? Was it to prohibit the gathering of other 
meanings of the Quran? Was it to discourage independent 
understanding or to be something other than these? 

It is clearly wrong to suppose that the intent and 
purpose was to limit our understanding of the Quran to 
only that which was heard and received from an author- 
ity. This is wrong for at least four reasons: 

First: The condition for acceptance is that it was a 
Tradition heard directly from the Messenger of God. 
Then it must have a chain of transmission that goes back 
to him. However there are only a very few signs of the 
Quran that meet those criteria. As for those interpreta- 
tions given by ibn Abbas and ibn Masud from their own 
understanding, they should not be accepted. As a matter 
of fact they need to be called “an interpretation of the 
Quran based on personal opinion.” This is also the case 
in regard to interpretations by other Companions as they 
also gave interpretation of the signs without having 
heard the interpretation from the Prophet himself so 
their explanations have to also be seen as “interpretation 
by personal opinion.” 

Second: The Companions of the Prophet and com- 
mentators who followed them differed about the inter- 
pretation of certain signs and had divergent views that 
could not be reconciled and which could not altogether be 
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attributed to the Messenger of God. If one of them was 
heard from the Messenger of God, it would automatically 
disqualify all other views. 

Given that, it becomes abundantly clear that each 
commentator gave an interpretation on the basis of his 
own personal opinion. For example, there are seven di- 
vergent views regarding the interpretation of the sepa- 
rated letters. It was said that Alif, Lam, Ra were taken 
from al-Rahman. It was also said that Alif, Lam. Ra stood 
for Allah, Latif and Rahim respectively. There were also 
some other different views which are not possible to rec- 
oncile. How could then they ali have been heard from the 
Messenger of God? 

Third: The Messenger of God supplicated for ibn 
Abbas saying: “O God, give him understanding of religion 
and the knowledge of interpretation." If interpretation of 
the Quran is what is heard from the Prophet and memo- 
rized like revelation and which is preserved the way that 
revelation is preserved, the reference to ibn Abbas by the 
Prophet would be meaningless. 

Fourth: God, Exalted and Glorified be He, says: ". 
.. but had they referred it to the Messenger and to those 
having authority among them, they would have known 
it—those who investigate from among them." (Q4:83) In 
this sign God refers to those having authority who inves- 
tigate among them. To ask for something from those hav- 
ing authority to investigate is clearly different from 
hearing something from the Prophet and those having au- 
thority among them. It it has to do with the latter's under- 
standing and knowledge. 

All of the sayings from the Companions and early 
pious Muslims on the interpretation of the Quran that 
have been quoted above clearly contradict any opinion 
that says that only these interpretations of the Quran are 
allowed. It is not true that hearing the interpretation 

from an authority is a requirement for interpreting the 
Quranic signs. On the contrary, it is permissible for 
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everyone to understand and interpret the Quran to the 
extent of his or her understanding and the extent of his 
or her intelligence. 


The Reason for the Prohibition 

As for the prohibition of interpreting the Quran 
according to one’s own personal opinion, it could be for 
one of two reasons: First, it relates to those who interpret 
the Quran in a way to coincide with their inclinations and 
passion. Had it not been for such inclinations, such un- 
derstanding would not have been suggested to him. Some- 
times this is done intentionally, as in the case of someone 
who purposefully misquotes a Quranic sign to support his 
innovation and confuse his opponents. 

It could also happen due to ignorance of the divine 
law. Since a Quranic sign could be understood in various 
ways, he applies and gives preference to the meaning 
which suits his purpose and he prefers this meaning be- 
cause of his inclinations and passions. Here it will be a 
commentary founded on his personal opinion. In other 
words, the interpretation was induced by his personal in- 
clination. Had it not been for such an inclination within 
him, he would have not given preference to such an in- 
terpretation. 

Sometimes, a person may have a legal purpose for 
which he seeks a proof from the Quran. He knows that a 
certain sign is not being used for the purpose for which it 
was intended but he uses it anyway. This is like someone 
who invites people to ask God’s forgiveness just before 
dawn and he cites the Tradition of the Prophet to support 
his statement: “Break your fast just before dawn for there 
is blessing in it.” He gives people the impression that 
seeking forgiveness at that specific time was what the 
Prophet intended, while in fact he knows that it means 
taking a meal before dawn. 

Another example is to cite the Quranic sign: “Go 
to Pharaoh. Truly he is defiant.” (Q79:17) in the context of 
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calling for softening of hard hearts. Some preachers, hav- 
ing good intentions, may resort to this disallowed ap- 
proach in order to influence their audience. The same 
approach may be followed by deviant sects, interpreting 
the Quran in a way to suit their views and erroneous way 
of thought in order to deceive people and trick those into 
it, despite the fact that they know it is not what the sign 
means. 

These three explanations show one of two reasons 
of prohibiting interpretation based on personal opinion. 
What is meant here by personal] opinion is a corrupt one, 
prompted by inclination and passion, not the one based 
on correct strenuous endeavor. The personal opinion 
which incorporates both valid and invalid discretionary 
views are included by the term “personal opinion.” 

The second reason is rushing to interpret the 
Quran on the basis of the understanding of its outward 
meanings of the Arabic language without referring to 
transmitted reports with regard to the Quran’s subtleties, 
ambiguous terms, abbreviations, omissions, implications 
and replacements. So whoever abandons the explicit 
meaning in interpretation and resorts to deduction based 
on the mere understanding of the Arabic language will 
slip into many faults and will be among those notorious 
as interpretation based on personal opinion. 

Transmission and hearing reports from authori- 
ties are initially required in the process of outward inter- 
pretation in order to avoid slipping into faults, until the 
interpreter gains ground and becomes well-versed and 
able to practice deduction in interpreting the deeper 
meanings of the Quran. 


Where Regard to Transmission is Necessary 

The subtleties which could not be understood ex- 
cept through transmitted reports are many. Here, we will 
just cite some examples that represent the other relevant 
cases where it should be found that the initial application 
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of outward interpretation should not be underestimated. 

There is no way to master the implied meanings 
until first mastering the outer ones. Whoever claims 
knowledge of the secrets of the Quran without mastering 
its outer meanings is like someone who claims ability to 
enter a house without going through its door or one who 
claims to understand what the Turkish say without know- 
ing the Turkish language. 

The Quran's outer meaning is a requirement for 
the understanding of the Quran just like knowledge of 
the basics of a given language is a prerequisite for mas- 
tering such a language. 

The following are some of the instances when 
transmitted reports represent a key factor for under- 
standing the Quranic meaning: 


1. Abbreviation Through Omission or Implication 
God's saying: “And We gave to Thamud the she- 
camel, a sign in full view, but they did wrong to her” 
(Q17:59) where the word “a sign in full view” which is im- 
plied and not explicitly stated, is necessary to complete 
the meaning. Also, it was not mentioned that the people 
of Thamud wronged themselves by killing the she-camel. 
The immediate understanding of the sign will lead to the 
wrong conclusion that the she-camel was not blind but 
had eyes, rather than that the sign was mubsira (literally 
having eyesight, while it is figuratively used to mean 
‘very obvious’, ‘in full view’). Likewise, the reason for 
which they wronged themselves or others would not be 
identified. 

In the sign: “.. . and they were steeped with love 
for the calf in their hearts because of their ingratitude.” 
(Q2:93) the implied phrase “love for” could not be con- 
cluded without resorting to transmitted reports. 

This is also the case with the implied meaning of 
God's saying: “... and then We would have caused thee to 
experience a double punishment in this life and a double 
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punishment after dying.” (Q17:75) which should be un- 
derstood as double of the punishment of the living and 
the dead, where punishment is omitted and the mention- 
ing of the living and the dead was replaced by the men- 
tioning of life and death. All such cases are possible in 
classical Arabic. 

God's saying: “And ask the people of the town 
where we have been and the people of the caravan in 
which we came forward and truly we are ones who are sin- 
cere” (Q12:82) where in fact the implied phrase “the peo- 
ple of” is necessary to properly understand the meaning. 
What is meant is: “the people of the town,” and “the peo- 
ple of the caravan.” 

In God's saying: "It is heavy, hidden in the heavens 
and the earth.” (Q7:187) Heavy was figuratively used to 
mean “became hidden”; the heavens and the earth were 
used to mean inhabitants of the heavens and the earth, 
and subsequently a change in selection of proposition en- 
sued. 

In God's saying: “And make you it (your gratitude) 
for your provision that you, you deny the Recitation.” 
(Q56:82) The phrase “your gratitude” should be implied 
from “it” to better understand it. Thus it becomes “the 
gratitude for your provision.” 

In God's saying: “... Our Lord! Give us what Thou 
hast promised us through the tongues of Thy Messengers 
ss (Q3:194), the phrase “through the tongues of" should 
be implied to better understand.” 

In God's saying: “Truly We sent it (the Quran) 
forth on the night of power,” (Q97:1) it should be inferred 
as reference to the Quran which was not explicitly men- 
tioned earlier. 

In God's saying: *... when it (the sun) secluded it- 
self behind the partition of the night,” (Q38:32) the refer- 
ence is “it” is to the sun, which was not explicitly 
mentioned earlier. 

In God's saying: “And those who take to themselves 


Chapter Four: The Exegeses of the Quran 59 


protectors other than Him say: We worship them not but 
that they may bring us near to God,” (Q39:2) the word 
“say” needs to be implied for proper understanding. 

In God's saying: “Say: All is from God; so what is 
with these folk that they understand almost no discourse? 
(4:78) Wherever you be, death will overtake you, even if you 
have been in imposing towers, and if benevolence lights on 
them, they say: This is from God; and if an evil deed lights 
on them, they say: This is from thee.” (Q4:79) the phrase 
“they say” needs to be implied between the two signs, oth- 
erwise sign 79 will superficially seem to be contradictory 
to the previous sign, “All is from God...” 


2. Variation in Dialect 

In God's saying: ". . . by Sinai. . .” (Q95:2) it is re- 
ferring to Mount Sinai. In Arabic it is pronounced as 
Sinin while the standard pronunciation is Sina. 

God's saying: “Peace be on Elias!” (Q37:130) means 
Ilyas. In Arabic it is pronounced as Ilyasin while the stan- 
dard pronunciation is Ilyas; according to ibn Masud’s 
recitation, it refers to Idris. 


3. The Repetition that Superficially 
Interrupts the Flow of the Sentence 

God's saying: “. . . and follow not those who call to 
ascribed associates besides God. They follow nothing but 
opinion and they do nothing but guess.” (Q10:66) would 
better be understood if the following implied order is con- 
ceived: *. . . and follow not those who call to ascribed as- 
sociates besides God. They follow nothing but opinion and 
they do nothing but guess." 

God's saying: “Said the Council of those who had 
grown arrogant among his folk to those who were taken 
advantage of because of their weakness, to those among 
them who had believed. . . ." (Q7:75) means: “Said the 
Council of those who had grown arrogant among his folk 
to those who were taken advantage of because of their 
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weakness, to those among those who were taken advan- 
tage of because of their weakness who had believed... ." 


4, Confusing Word Order 

God's saying: “And if a Word had not preceded 
from thy Lord for a term that was determined, it would 
be close at hand,” (Q20:129) means: “And if a Word for a 
term that was determined had not preceded from thy 
Lord, it would be close at hand.” 

God's saying: “They ask thee about the Hour, when 
will it berth,” (Q7:187) means: “They will ask thee about 
the Hour as if thou were knowledgeable about it, when 
will it berth.” 

“They ask thee about the spoils of war; say: The 
spoils of war belong to God and the Messenger; so be God- 
fearing of God and make things right among you; and 
obey God and his Messenger if you have been ones who be- 
lieve. (8:1) 

The ones who believe are only those whose hearts 
take notice when God is remembered. When His signs are 
recounted to them, their belief increases and they put their 
trust in the Lord. (8:2) 

They are those who perform the formal prayer and 
spend out of what We have provided them. (8:3) 

Those, they are the ones who truthfully believe. 
There are for them degrees with their Lord and forgiveness 
and generous resources. (8:4) 

Just as thy Lord brought thee out from thy house 
with The Truth and truly a group of people among the 
ones who believe were the ones who disliked it. (8:5) 

In these signs, sign 5 relates to sign 1 rather than 
to sign 4. Signs 2 and 3 came in between them. 

In other words, the spoils of war were made lawful 
to the Prophet due to his coming out of his house to fight 
willingly while the others were reluctant. So the com- 
mand to observe God-consciousness, in the conclusion of 
sign 1 as well as the entirety of signs 2-4 came between 


al-Ghazzali Recitation of the Quran 61 


the one theme contained in both signs 1 and 5. 

The same is the case with God's saying: “. . . until 
you believe in One God, but for Abraham saying to his fa- 
ther” when he said. (Q60:4) 


5. Words with Multiple Implications 

Words such as shay, qarin, ummah and ruh have 
multiple implications. 

In regard to the word shay: 

In God's saying: “God propounds a parable of a 
chattel servant who has no power over anything...” 
(Q16:75), the word shay here means “spending from God's 
provision.” 

In God's saying: “And God propounds a parable of 
two men, one who speaks not. He has no power over any- 
thing,” (Q16:76), the word shay means command to ob- 
serve justice and morality. 

God said in reporting the words of the mysterious 
stranger to Moses: “He said: Then if thou followest me, 
ask me not about anything. . ” (Q18:70), the word shay 
means any of the attributes of Lordship, referring to 
things that the knowledgeable person should not be asked 
about until the knowledgeable person deems the disciple 
to able to receive them at an appropriate time so deter- 
mined by the knowledgeable person. 

“Or were they created without any creator or were 
they themselves the ones who create?” (52:35) The word 
shay means creator. Without such implication, the state- 
ment could be erroneously understand in such a way that 
no thing could be created out of nothing. 

In regard to the word garin: 

In God's saying: “And his comrade angel would 
say: This is what is ready near me of his record: Cast of 
you into hell every stubborn ingrate. . .” (Q50:23-24) qarin 
means the angel in charge of him. 

In God's saying: “His comrade Satan would say: 
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Our Lord! I made him not overbold. .. .” (Q50:27) the word 
garin means Satan. 

The word unima has eight different meanings de- 
pending on context: 

In God's saying: "... he found a community there 
of personages drawing water. . . .” (Q28:23), the word 
ununa means the group of people. It could also mean the 
followers of a prophet, like the saying of umma Muham- 
mad (lit. the people of Muhammad) when referring to the 
Prophet Muhammad's community. 

In God's saying: "Abraham has been a community 
obedient to God, a monotheist. . . " (Q16:120), the word 
umma means a person of an all-inclusive character of 
goodness. 

In God's saying: "Way! They said: We found our fa- 
thers in a community holding to a way of life...” (Q43: 
22-23) the word umma means religion. 

In God's saying: "for a certain time," (Q11:8) and *. 
.. and recalled after a period of time" (Q12:45) the word 
umma means a period of time. 

In the saying: "So and so is of a good umma,” the 
word umma means stature, that is, so and so is of a good 
stature. 

Sometimes the word umma means a person who 
adopted a religion alone to the exclusion of all those who 
surrounded him. The Prophet said: "Zayd ibn Amr ibn 
Nufayl will be resurrected as an umma on his own." 

Sometimes the word umma is used to mean 
mother, as in the example: This woman is the umma 
(meaning the mother) of Zayd. 

The use of the word ru: 

Likewise, the word ruh occurred in the Quran with 
many implications, yet it is not possible to elaborate on 
them in this context. 

The sign in which God the Almighty says: 
until when they are charged with a heavy cloud, We will 
drive it to a dead land and then We send forth water from 
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the cloud,” (Q7:57) refers to clouds, but the sign in which 
God, Exalted be He, says, “and with it We bring out from 
it (water) every kind of fruit” (Q7:57) refers to water. 
There are an endless number of such examples in the 
Quran. 

Also, there is a sort of gradual explanation as in 
the Quranic sign in which God, Exalted be He, says: “The 
month of Ramadan is that in which the Quran is sent 
forth as a guidance for humanity’ (Q2:185). It is not clear 
from this sign whether the Quran was revealed in the 
evening or in the morning. This was then clarified in the 
Quranic sign in which God the Almighty says: “... truly 
We sent it forth on a blessed night” (Q44:3). However, this 
sign did not show the night at which the Quran was re- 
vealed, so this was clarified by the sign in which God 
says: "Truly We sent it forth on the night of power” (Q97:1) 
Sometimes it appears when only looking at the outer 
meaning that is a disagreement when understanding the 
signs. 


Chapter Five: 


Conclusion 

This and similar cases are cases where transmis- 
sion and hearing from authorities are needed. This is be- 
cause the Quran contains such aspects from beginning to 
end because it was revealed in the Arabic language and 
indeed aspects of that language like conciseness, suppres- 
sion of words that are understood, omission, the substitu- 
tion of one word for another and so forth. In this way it 
becomes an eloquent expression for Arabic speaking per- 
sons. Whoever is satisfied with knowing the outer mean- 
ing of the Quran through knowledge of the Arabic 
language and who then interprets the signs without hav- 
ing memorized the meaning of the signs transmitted from 
authorities of these subjects is one who interprets 
through personal opinion. 

For instance, if an exegete knows the meaning of 
the word ununa and interprets it according to this under- 
standing but when the word umma appears in another 
sign, he would tend to use the meaning that he heard 
from an authority leaving aside a thorough study of the 
transmission of its multiple meanings. This may be what 
is meant by the Prophet’s prohibition and not that his say- 
ing prohibited one from attaining the deep inner mean- 
ings of the Quran. Once one has heard from authorities in 
the above and similar areas of the Quran then it could be 
said that one has mastered the outer aspects of the Quran 
which is just the translation of the words. However this 
is not sufficient for the understanding and interpretation 
of the inner meanings of the Quran. 

An example of the difference between the inner 
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and outer meanings of the Quran would be: “And thou 
hast not thrown when thou hast thrown but God threw.” 
(Q8:17) The outer meaning is clear but its inner meaning 
is difficult to come by because it both affirms and negates 
at the same time. It would appear to be contradictory un- 
less one understood that the Prophet threw from one 
point of view and did not throw from another. From the 
latter point of view, God threw. 

"Fight them! God will punish them by vour hands 
and cover them with shame. . ” (99:14) If the believers 
are the ones engaged in fighting how can it be that God is 
the one who punishes? If God punishes them by moving 
their hands, why would God command them to fight. It is 
only through mystical intuition that it can be understood. 
An outer interpretation of the meaning does not give the 
meaning. One first has to understand the link between 
the work of human beings and the power that God created 
within and the link between that power and God’s power. 
After unveiling many issues that seem obscure, the truth 
will become known of And thou hast not thrown when 
thou hast thrown but God threw.” (Q8:17) 

A person may spend all his life without being able 
to probe the depths of the meanings of the Quran. Only 
those who are well-versed in the religious knowledge can 
discover the secret meanings of the Quran according to 
the amount of their knowledge. As for discovering the 
whole meanings of the signs of the Quran, this is re- 
garded as an impossibility, as the secrets of God's Word 
are endless. If the sea were a constant supply for the 
Words of God, indeed the sea would be depleted before 
the Words of God are depleted, even if a person comes 
with replenishment the like of it. Thus, people are differ- 
ent with regard to the process of understanding the deep 
meanings of the Quran after having been informed of the 
apparent meanings of the Quranic signs. 

Similarly, a gnostic understood from the words of 
the Prophet supplicating, saying: “O God, I seek refuge 
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in Thy pleasure from Thy anger, and in Thy forgiveness 
from Thy punishment, and I seek refuge in Thee from 
Thee. I cannot reckon Thy praise. Thou art as Thou hast 
lauded Thyself,” that the Prophet was commanded to 
prostrate. When he drew near to God through prostration, 
the gnostic considered the divine names and qualities and 
sought out the protection of one quality from another— 
mercy and anger are two divine qualities. As his grew 
nearer to God, his nearness increased. He attained to the 
divine essence and said: “I seek the protection of Thee 
against Thee.” Then when he sought perfection he took 
refuge with praise: “I am unable to praise Thee.” When 
he became aware of the fact that this was a shortcoming, 
he said: “Thou art as Thou hast praised Thyself.” 

Only gnostics can probe the depths of the mean- 
ings of such supplications. The outer or apparent expla- 
nation of this supplication cannot lead us to these deep 
meanings. To conclude, such examples are drawn to show 
that the deep meanings of the religious texts never oppose 
the apparent meanings of such texts. God knows best. 

Thanks to God, the Lord of the Worlds, the section 
of etiquettes of recitation of the Quran has finished. All 
peace and blessings be upon Muhammad, the Seal of the 
Prophet, upon all prophets of the world, and upon 
Muhammad's Household and Companions. 

If God wills, this book will be followed by another: 
The Book of Invocations and Supplications.. 

May God guide us to complete this book! 


Appendix A 
from al-Ghazzali’s 


Alchemy of Happiness 


Concerning the Recitation of the Quran 

Know that the reading and recitation? of the 
Quran is the most meritorious of the acts of worship, es- 
pecially when standing during formal prayer. The Mes- 
senger (S) said: “In my opinion the most meritorious of 
the acts of devotion is the recitation of the Quran.” And he 
said: “Whoever has been given the blessing of the reading 
the Quran and thinks that some one has been given a 
thing which is greater than that which has been given 
him diminishes that which God Most High holds dear.” 
And he said: “For instance, if the Quran is put in a skin 
and thrown into the fire, the fire does not approach it.” 
And he said: “On the Day of Resurrection, there will be no 
intercessor with God Most High greater than the Quran; 
neither a prophet, nor an angel, nor any other.” And he 
said: “God Most High says: ‘I bestow the most meritorious 
of the rewards of the grateful to whoever reads the Quran 
after offering supplications.” 

And said the Messenger (S): "These souls become 
rusty, just as iron (does)!” They asked: “O Messenger of 
God, with what to do they become cleansed?” He an- 
swered: "With the recitation of the Quran and the remem- 
brance of death.” And he said: “When I have gone, I shall 
leave two preachers for you to give you wisdom: one 
speaks and the other is silent. The one which speaks is 
the Quran and the one which is silent is death.” 

Ibn Masud says: “Read the Quran, for the reward 
from each of its letters?! is that of ten good deeds. I do not 
say that a-lam® is one; a is one, l is one, and m is one.” 

Ahmad Hanbal (R) says: “I saw God Most High in 
a dream. I said: ‘ʻO Lord! What is the best way to approach 
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Thee?’ He answered: ‘By My Word, the Quran.’ I said: 
‘Even if I do not understand the meaning?’ God replied: 
‘Even if thou dost not understand the meaning.” 


THE RECITATION OF THE NEGLIGENT 

Know that the degree of whoever learns to read 
the Quran is great. He must observe the sanctity of the 
Quran and safeguard himself against improper actions. 
He must observe the etiquette (of handling and reading 
the Quran) in all of his circumstances. If not, there is a 
fear that the Quran may become his antagonist. The Mes- 
senger (S) said: “Most of the hypocrites of my people are 
readers of the Quran.” 

Abu Sulayman Darani said: “The punishing an- 
gels grapple with the corrupt reciters of the Quran more 
quickly than with idolaters.” In the Torah is written that 
God Most High says: “O My servant, hast thou no shame 
that if the letter of a brother reaches thee and thou art 
traveling, thou must either go to one side or sit down and 
read it word by word and reflect upon it? This, My Book, 
is a letter that I have sent to thee for reflection and acting 
upon. And thou turnest away from it and do not act upon 
it. And if thou recite it, thou dost not reflect upon what it 
is!” 

Hasan Basri, may God have mercy upon him, says: 
“Those who were before you considered the Quran a mis- 
sive that had come to them from God Most High. They 
would reflect upon it by night and act upon it by day. But 
ye have made of it an object of research. Ye correct its let- 
ters and vowel points, but disregard its commands.” 

To summarize, one must know that the purpose of 
the Quran is not merely recitation; rather, its purpose is 
action. Reading is necessary for learning, and learning is 
necessary for obeying. The person who does not imple- 
ment it but continually reads it, articulating the words 
correctly, is like a slave who receives a letter from his 
master containing some orders for him. He sits and reads 
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the letter tunefully, uttering the correct sounds, but he 
does not execute a single one of its commands. He cer- 
tainly becomes deserving of loathing and punishment. 


THE RULES OF RECITATION: 
THE OUTWARD RULES 


Outwardly, one must observe six rules: 


THE FIRST RULE is to read respectfully. Before 
doing that, one should perform the purification. One 
should face the direction of prayer and sit humbly, as in 
formal prayer. Ali bin Abi Talib (R) says: “For every per- 
son who recites the Quran while standing in formal 
prayer, a hundred good deeds are recorded for each word 
(he utters). If he recites it while sitting in prayer, fifty 
are recorded; if he is in a purified state but not in prayer, 
twenty-five good deeds. If he is not in a state of purity, no 
more than ten good deeds are recorded.” That which one 
recites at night, especially during formal prayer, is more 
meritorious, for the soul is more untroubled and the merit 
greater. 


THE SECOND RULE is that one should read 
slowly, meditating upon its meaning. One should not feel 
compelled to finish a complete reading.” Some hurry to 
read the complete text every day. The Messenger (S) says: 
“Whoever completes a recitation of the Quran in fewer 
than three days does not understand the law of the 
Quran.” Ibn Abbas (R) says: “If I recite The Convulsion 
and The Disaster® slowly and with reflection, I like this 
better than reading The Cow and The Family of the 
*Imran?? rapidly." Ayisha (R) saw someone reading the 
Quran rapidly. She said: “Neither is he silent, nor is he a 
reader of the Quran.” If a person is a non-Arab who does 
not understand the meaning of the Quran, it is again 
more meritorious to read slowly in order to preserve its 
sanctity. 
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THE THIRD RULE concerns weeping. The Mes- 
senger (S) says: “Read the Quran and weep. If tears do 
not come, take pains to bring them.” ibn Abbas says: 
“When performing the Prostration of Glorification,' do 
not hurry in the prostration until thou weep. If a person 
does not weep with his eyes, he must weep with his soul.” 
The Messenger (S) said: “The Quran is for descending into 
contrition; when you read, make yourself contrite.” Who- 
ever meditates upon the promise and the threat and the 
commands of the Quran, and comprehends his own help- 
lessness will perforce become contrite, if indifference has 
not overwhelmed him.” 


THE FOURTH RULE is that one give each verse 
its due. The Messenger (S) said that whenever he reached 
a verse of punishment he would seek refuge (with God); 
whenever he reached a verse of mercy, he would attribute 
inviolability to God and praise Him. At the beginning (of 
his reading of the Quran), he would repeat the Seeking 
of Refuge and when he left off, he would say: “O God, 
have mercy upon me with the Quran and make it a leader 
(imām), a light, a guidance, and a mercy. O God, cause me 
to remember that which I have forgotten and teach me that 
of which I was ignorant. Sustain me in the recitation dur- 
ing the times of night and day and make it a proof for me, 
O Lord of the worlds!” 

When reaching the verses of Prostration, one must 
prostrate oneself. First, one pronounces the Magnifica- 
tion; then, one prostrates oneself. One must observe the 
conditions of formal prayer; that is, the covering of the 
genitals!” and obligatory purity. The Magnification and 
the Prostration is sufficient, without the Testimony and 
the Greeting. 


THE FIFTH RULE is that if there is something 
about hypocrisy in (the text), or if some other person per- 
forming formal prayer (nearby) will be disturbed, one 
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should recite in a low voice, for it is related in the Tradi- 
tions: “The superiority of private reading over reading 
aloud is like that of alms given in secret over those given 
in public.” But if one is secure from these, it is pre- 
ferred that one read in a loud voice so that another may 
derive a share (of the merit) by listening and so that he 
may also be better informed and his motivation more con- 
centrated to increase his joy and startle him from sleep, 
and so that other sleepers may be roused. If all of these 
intentions are put together, each one receives a spiritual 
reward. 

If one reads from the written text, it is more mer- 
itorious, because the eye also works. It has been said: 
“One complete reading of the Quran from the text is 
worth seven such recitations from memory.” One of the 
religious scholars of Egypt went to Shafii and saw him 
prostrating himself, having laid down his copy of the 
Quran. (Shafii) said: “The study of the law has diverted 
thee from the Quran and I am performing the early 
evening prayer.'5 I shall take the Book in my hand and 
not close it until daylight.” 

The Messenger (S) passed by Abu Bakr who was 
performing formal prayer at night and reciting the Quran 
softly. He asked: “Why dost thou recite softly?” (Abu 
Bakr) replied: “It is listening to what I am saying.” (The 
Prophet) saw ‘Umar (R) reciting (the Quran) in a loud 
voice. (The Prophet) asked: “Why dost thou recite in a 
loud voice?” He said: “I am waking up the sleeping and 
driving away Satan.” (The Prophet) observed: “Both of 
you have done good.” Therefore, such actions are depend- 
ent upon the intention. As the intention for both was 
good, both will receive a spiritual reward. 


THE SIXTH RULE is that one endeavor to recite 
in a pleasing voice, for the Messenger (S) says: “The 
Quran is adorned by good voices.” The Messenger (S) 
came upon a freedman of Abu Hudhayfah™ reciting the 
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Quran in a pleasing voice. He said: "Praise be to God who 
has made such as he in my people." The reason for this is 
that however much more the voice is pleasing, the effect 
upon the soul is greater. The practice of the Prophet was 
to read it as though in a prayer niche. However, excessive 
melodiousness between the words and letters is the cus- 
tom of the minstrels, which is disapproved. 


THE INWARD RULES 
The inward rules of recitation are also six: 


THE FIRST RULE is that one be aware of the 
sublimity of the words, for they are the words of God, 
eternal, an attribute of His, existing through His essence; 
but that which (the reader) utters is words. Just as it is 
easy to pronounce "fire" with the tongue and everyone is 
capable of doing that yet one cannot endure the fire itself; 
so, neither the seven heavens nor the seven climes would 
have the power to support the manifestation of the true 
nature of the meanings of these words, should they be re- 
vealed. 

It was about this that God Most High said: If We 
had caused this Quran to descend upon a mountain, (O 
Muhammad) thou wouldst have seen it falling down, 
splitting asunder, out of fear of God. (Q. 59:21) For the 
beauty and sublimity of the Quran is veiled with the 
cloak" of words, so that tongues and souls may have the 
strength to bear it. It would not be possible to deliver it to 
a person, save in the cloak of words. This is not evidence 
that behind these words there is not some vast affair. As 
it is not possible to drive, water, and command livestock 
by the word of man alone, for (animals) do not have the 
power to understand (words), it is necessary for one to 
make one's voice closer to that of the animals in order to 
make them understand (what is wanted from them). They 
hear the sound and do the work, not understanding the 
reason for it. A cow, upon the hearing the sound directed 
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at it, treads the earth. It does not understand the reason 
for doing this, the purpose of which is to ventilate the soil 
and to mix water with both (the soil and air). 

When all three elements are collected together, it 
becomes possible for the earth to breathe, to feed the 
seeds, and to enable to them to grow. The benefit that 
most people derive from the Quran is no more than the 
sound and the external meaning, so that some suppose 
that the Quran is itself those words and sounds. This is 
the farthest limit of weakness and simplicity. It as 
though a person imagines that the reality of fire lies in 
the letters f, i, r, and e,! and not realize that if (real) fire 
sees paper, it will burn it and the paper cannot survive 
it. However, these words are always on the paper, yet (the 
paper) is not affected.' As there is a spirit (rūk) for every 
body that does not remain with it, the meaning of the 
words is like the spirit, while the words are like the body. 
The nobility of the body is due to the spirit, and the nobil- 
ity of the words is due to the spirit of their meanings. The 
explanation of all of the truth of what this signifies is not 
possible in a book such as this. 


THE SECOND RULE is that one bring the sub- 
limity of God Most High into one's soul for these are His 
words before reading the Quran and understand Whose 
words one is reading and that one sits in a sea of peril. 
One is always told: No one touches it save the purified 
ones. (Q. 56:79) As it is not proper to touch the (physical) 
book except with pure hands, one should realize that the 
one cannot appreciate the true nature of the words of God 
except with a soul cleansed of the filth of bad character 
and adorned with the radiance of reverence and respect. 
It was for this that *Tkrama, upon opening the Book, 
would swoon and cry: “It is the Word of my Lord! It is the 
Word of my Lord!" No one comprehends the sublimity of 
the Quran so long as he does not perceive the sublimity of 
God. When one makes present in one's soul the Throne, 
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the Pedestal, the seven heavens and the seven climes and 
all that is between them of angels, jinn, man, beasts, in- 
sects, minerals, plants, and the categories of creation; and 
perceives that these are the Words of Him in Whose grasp 
are all of these (things) “all of which He would not shrink 
from destroying” and that there is no deficiency in His 
perfection, and that He is the Creator, Possessor, and 
Provider of all; then it will be that a slight notion of His 
sublimity will enter one’s soul. 


THE THIRD RULE is that the soul be focused and 
not distracted during the reading. The chatter of the self 
must not bear (the soul) away to extraneous things. One 
must understand that whatever is read negligently is not 
read (at all) and must be repeated. It is as though a per- 
son goes to admire a garden and is then diverted from its 
beauties so that later, when he comes out, he has gained 
nothing (of that). This Quran is the panorama of the be- 
lievers. There are marvels and lessons in it from which, 
if one reflects upon them, one will not turn to anything 
else. Therefore, if a person does not know the inner sig- 
nificance of the Quran, he will profit only a little from it; 
however, he must bring its sublimity to his soul so that he 
not become disquieted. 


THE FOURTH RULE is that one meditate upon 
the meaning of each word so that one may understand it. 
If one does not understand it with one reading, one should 
read it again; if one is delighted by it, one should read it 
again. This is preferable to (trying to) read a lot. 

Abu Dharr Ghaffari says: “The Messenger (S) re- 
peated this verse a third of the night until morning: If 
Thou punish them, lo! they are Thy servants; and if Thou 
forgive them, lo! Thou art Mighty (and) Wise. (Q. 5:118) 
And he repeated In the name of God, the Merciful, the 
Compassionate twenty times.” 

Said bin Jubayr spent a night on this verse: Be dis- 
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tinguished this day, O guilty ones! (Q. 36:59) If he read 
one verse and thought about the meaning of another, he 
would not have done justice to that verse. “Amir bin "Abd 
Qays598 complained about inner distractions. They said 
it was the chatter of the world. He said: “If a knife is 
plunged into my chest, it would be less troublesome than 
my thinking about the chatter of the world while at 
prayer." But he considered the soul's being preoccupied 
with (thinking) "How shall I stand before God Most High 
at the Resurrection and how I shall return?" an inner dis- 
traction, because with every word that one recites during 
formal prayer, at that time one must not think of any- 
thing other than its meaning. When one is thinking of 
something else, even if it concerns religion, it is a distrac- 
tion. 

Indeed, in (reading) each verse, one must think of 
nothing other than its meaning, as when one reads the 
verses of the attributes of God Most High. One reflects 
about the mysteries of the attributes and the meaning of 
“Most Holy" (Quddus), “Mighty” (Aziz), “Compelling” 
(Jabbar), “Majestic” (Mutakabbir), "Wise" (Hakim), and 
the like. When one reads a verse of deeds, such as He cre- 
ated the heavens and the earth, one understands the 
sublimity of the Creator from the marvels of creation and 
one recognizes the perfection of His knowledge and 
power, so that it happens that one sees God in whatever 
one looks upon, because one sees all (things as) in Him 
and one sees all (things as) from Him. When one reads 
this verse: Surely We have created man from a drop of 
thickened fluid to test him, (Q. 76:2) one ponders the won- 
ders of the drop: How does a simple drop of liquid bring 
into being so many different things, such as flesh, skin, 
veins, bones, etc.? And how are the organs, such as hands 
and feet, head, eyes, tongue, etc., then created? And how 
do the marvels of the jewels of the understanding such 
as hearing, sight, life, etc., come into being? 

It is difficult to explain all of the meanings of the 
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Quran: the purpose of this is an admonition, in the man- 
ner of a meditation upon the Quran. 

The meanings of the Quran will not appear to 
three persons: one is he who has not first read a superfi- 
cial commentary and has not become acquainted with 
Arabic; another is the one who has become entrenched in 
great sins or has come to believe in heretical innovations 
which have darkened his soul; and the third is he who has 
studied theology and remained in its outer form but who 
disapproves of all that passes over his soul contradicting 
it. It is not possible for such a person to penetrate more 
deeply than that surface. 


THE FIFTH RULE is that one’s soul should 
change its qualities as the meanings of the verses change. 
When coming upon a verse inspiring fear, one's soul turns 
wholly into fright and weeping. When one reaches a verse 
about mercy, expansive (joy) and delight appear in one's 
soul. When it hears the attributes of God Most High, it 
becomes the model of humility and weakness. When it 
hears the absurdities of the unbelievers in what they say 
about God Most High such as His son and partners one 
lowers his voice and reads with shame, modesty, and em- 
barrassment. In this way, for each verse, there is a mean- 
ing, and that meaning has a requirement. One must adopt 
that character in order to do justice to the verse. 


THE SIXTH RULE is that one should listen to the 
Quran as though one were listening to God Most High 
and suppose that one is hearing it from Him. One of the 
great ones says: “I used to read the Quran, but did not re- 
ceive its sweetness until I supposed that I was hearing it 
from the Messenger (S). I went more deeply and imagined 
that I was hearing it from Gabriel. I found the sweetness 
increased. Then I went (even) more deeply until I reached 
the greatest stage. Now, I read it as though I am hearing 
it from God Most High, without any intermediary, and 1 
obtain a pleasure that I have never felt before.” 
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! Reported by Tabarani from the Tradition narrated by Abd 
Allah ibn Umar through a weak chain of transmission. 

? Reported by Abd al-Malik ibn Habib from a narration by 
Said ibn Sulaim; reported by al-Tabarani from the Traditions narrated 
by ibn Masud in which the Prophet said, “The Quran is an intercessor 
for its reciters”; and reported by Imam Muslim from the Tradition nar- 
rated by Abu Umamah in which the Prophet said: “Recite the Quran 
because on the Day of Resurrection it will come as an intercessor for 
its reciters.” 

3 Reported by Tabarani and Ibn Hibban from the Traditions 
narrated by Suhail ibn Sad; reported by Ahmad, Darami and Tabarani 
from the Tradition narrated by Uqbah ibn Amir; and reported by ibn 
Addi, Tabarani and Bayhagi from the Tradition narrated by Ismah 
ibn Malik with a weak chain of transmission. 

1 Reported by Abu Nuaim in his book, The Virtues of the 
Quran from the Tradition narrated by Numan ibn Bashir and Anas 
with a weak chain of transmission. 

5 Reported by Darami from the Tradition narrated by Abu 
Hurayra with a weak chain of transmission. 

5 Reported by Bukhari from the Tradition narrated by Uth- 
man ibn Affan. 

7 Reported by Tirmidhi from the Tradition narrated by Abu 
Said in which the Prophet said: “God the Almighty says, ‘Whoever is 
preoccupied by the recitation of the Quran from remembering and in- 
voking Me, will be given the best reward given to those invoking Me.” 
It was said that this Tradition is sound but gharib. It is also reported 
by ibn Shahin in the same words mentioned in the book al-Musannif. 

8 Tirmidhi, Sunan. 

9 Reported by Nasai, ibn Majah and Hakim from the Tradition 
narrated by Anas with a sound chain of transmission. 

10 Reported by al-Bayhagi from the Tradition narrated by ibn 
Umar with a weak chain of transmission. 

N Reported by ibn Majah, ibn Hibban and Hakim from the 
Tradition narrated by Fudayla ibn Ubaid 

12 Abu Umama al-Bahili: A Companion of the Prophet and a 
narrator of Tradition. Some historians assert that he was the last of 
the Companions to die. He died in Syria. 

3 ibn Masud, Abd Allah. A Companion of the Prophet and one 
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of the “illustrious ten" (Yasharah mubashsharah) who were assured of 
paradise by the Prophet. He died at Madinah in AH32/652CE at the 
age of 60. 

14 Amr ibn al-As: One of the Companions of the Prophet cele- 
brated for his conquest of Syria, Palestine and Egypt during the 
caliphate of Abu Bakr and Umar. He died in AH43. 

15 Abu Hurayra, Abu al-Rahman ibn Kakhr. He was one of 
the Companions of the Prophet and a most important source for the 
Traditions. Abu Hurayra (father of the kitten) was very fond of a kit- 
ten; hence the nickname. Because of his position in the Prophet's 
household, he related more Traditions than any other individual. He 
died in Madinah in AH59/678CE. 

16 Ahmad ibn Hanbal, the founder of the Hanbali school of 
Islamic jurisprudence (AH164/780CE-AH241/855CE), one of the four 
great Sunni schools of law. He was persecuted by the Abbasid caliphs 
Mamun and Mutasim in the 3" Islamic (9'^ CE) century. His work is 
the basis of law in modern Saudi Arabia. 

7 Muhammad ibn Kab al-Qurazi, an authority on Tradition 
who died in AH117/735CE). 

18 Fudayl ibn Iyad, Abu Ali. He was born in Marw (modern 
Mary in Turkmenistan) and started his life as a highwayman in Kho- 
rasan. He underwent conversion and traveled to Kufa (in Iraq) to 
study and become a noted mystic, dying in Mecca in AH817/803CE. 

19 Sufyan al-Thawri: Sufyan ibn Said ibn Masruq, Abu Abd 
Allah al-Thawri. A noted ascetic, he was also a well-known scholar, es- 
pecially with regard to Tradition and the Law. He lived from about 
AH97/715CE to AH163/778CE. He died in Basra. 

20 Amr ibn Maymun: Also known as ibn Ramah, he died in 
AH171. Reliable Traditions were reported by him and he had memo- 
rized the Quran. 

21 Reported by ibn Abd al-Barr in his book: al-Istiab with no 
chain of transmission; reported by al-Bayhagi in his book: al-Shuab 
from the Tradition narrated by ibn Abbas with a good chain of trans- 
mission, but he mentioned that the man was Walid ibn al-Mughirah, 
not Khalid ibn Uaba; and reported by Ibn Ishaq in his book: a/-Sirah. 

?? Hasan al-Basri: He was one of the Followers, a Sufi, an as- 
cetic and theologian as well as a reporter of reliable Traditions. He 
died in AH110/728CE. 

2 Qasim ibn Abd al-Rahman: He was a Follower who trans- 
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mitted Traditions from several of the Prophet’s Companions. 

#4 Ali bin Abi Talib: The cousin of the Prophet and his son-in- 
law married to Fatima, he was the 4th Rightly Guided caliph. He ac- 
cepted Islam when he was a boy of 10. He was very knowledgeable 
about the Quran and legal issues. He died in AH42. 

25 Anas ibn Malik, Abu Hamza al-Ansari. The “al-Ansari” in- 
dicates he was one of the Helpers from Medina who gave aid to the 
Muslims fleeing Mecca after the hijrah. He was the Prophet’s servant, 
a soldier, and an important source of Traditions. He died in Basrah in 
AH93/711CE. 

25 Maysara al-Ashjai: A transmitter of Traditions. 

27 Abū Sulayman al-Darani: Abu Sulayman Abd al-Rahman 
ibn Ahmad al-Darani. A native of Damascus, he was one of the earliest 
mystics and was influential in the formation of mystical doctrine. He 
died shortly after AH205/820CE. 

8 ibn al-Ramah: His name was also Amr ibn Maymun. 

2 Reported by Ahmad from the Tradition narrated by Uqbah 
ibn Amir and Abd Allah ibn Umar with a chain of transmitters includ- 
ing ibn Lahiah. 

* Reported by Tabarani from the Tradition narrated by Abd 
Allah ibn Amr with a weak chain of transmission. 

31 Reported by Tirmidhi from the Tradition narrated by 
Suhaib with a chain of transmission that is not strong. 

32 Abd Allah ibn Umar: Abu Abd al-Rahman Abd Allah, son of 
Umar the celebrated caliph was one of the most eminent of the com- 
panions of Muhammad. He embraced Islam with his father when he 
was only eight years old. For a period of sixty years he occupied the 
leading position as a traditionist and Bukhari, the collector of tradi- 
tions, says the most authentic are those given on the authority of Ibn 
Umar. He died at Makkah in AH73/692AD, aged 84 years. 

33 Abu Dharr Jundab al-Ghifari. A companion of the Prophet. 
Ali ibn Abi Talib said about him that he acquired knowledge until he 
became disabled, a statement that caused speculation. A major source 
of Traditions, he died AH32/652CE. 

36 Reported by Abu Dawud, Tirmidhi, Nasai and ibn Majah 
from the Tradition narrated by Abd Allah ibn Amr, that is regarded as 
a sound Tradition by Tirmidhi. 

35 Aisha bint Abu Bakr: A wife of the Prophet, she narrated 
over 2000 Traditions from the Prophet and has always been a model 
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for Muslim women to admire and follow. She died in AH58/678CE. 

36 Uthman ibn Affan: A son-in-law of the Prophet and the 3rd 
Rightly Guided caliph. He died in AH35. 

37 Zayd ibn Thabit al-Ansari: A Companion of the Prophet 
who codified the Quran during the time of the 1st Rightly Guided 
caliph, Abu Bakr. He died in AH45. 

38 Ubayy ibn Kab: A Companion of the Prophet and well 
known reciter of the Quran. He died in AH 22 or 30. 

39 Reported by ibn Majah from the Tradition narrated by ibn 
Hudhayfah when he asked the Prophet's Companions how they would 
divide the Quran into sections. They replied that they would divide 
the Quran into three, five, seven, nine, eleven, or thirteen sections and 
a section concerning the short chapters. In another narration by 
Tabarani, the Prophet’s Companions were asked how the Prophet 
would divide the recitation of the Quran. They replied that he would 
divide it into three sections. This Tradition is narrated with a sound 
chain of transmission. 

4 ibn Sirin, Muhammad. He was a Follower who is well- 
known for his interpretation of dreams. He also transmitted Tradi- 
tions. He died in AH110/728CE. 

41 Abu Amr Amir al-Shabi: He narrated Traditions from over 
500 of the Prophets Companions. He also was a well-known reciter of 
the Quran in Kufa. He died in AH104. 

42 [bráhim ibn Yazid al-Nakhai: A Follower, he became an au- 
thority on jurisprudence as well as Traditions. He died in 
AH96/714CE. 

43 Abi Kathir al-Yamami, Abu Nasr Yahya. A Follower, he 
narrated Traditions from several of the Companions of the Prophet. 
He died in AH129. 

44 Abd al-Rahman al-Awzai: He became the expert in jurispru- 
dence from Syria. He died in AH157/774CE. 

45 Abu Bakr Salman al-Hadhli: A Follower who narrated Tra- 
ditions. He died in AH197. 

46 Khalid ibn Mihran al-Hidhdha: A well-known Traditional- 
ist. He died in AH141. 

47 Hajjaj ibn Yusuf al-Thagafi: A governor during the 
Umayyad caliphate. He divided the Quran into 30 parts and intro- 
duced the vowel marks. He died in AH95/714CE. 
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18 Abd Allah ibn Abbas: "The eldest son of Abbas and a cousin 
of Muhamad. He was one of the most celebrated of the Companions, 
and the relator of numerous traditions. It is said that the angel 
Gabriel appeared to him, when he was only ten years old, and revealed 
to him the meaning of the Quran which accounted for his intimate ac- 
quaintance with the letter and meaning of the book. He was called 
Tarjurman al-Quran or “the interpreter of the Quran.” He was ap- 
poined Governor of Basra by Caliph Ali which office he held for some 
time. He returned to the Hijaz and died in Taif in AH68/687AD at the 
age of 72.” Patrick Hughes, Dictionary of Islam, p. 188. 

49 Mujahid ibn Jubayr: A Follower and student of Ibn Abbas, 
he was also an expert on Quranic exegesis. He was also a well-known 
scholar of jurisprudence and the Traditions. He died in AH100. 

50 Reported by ibn Majah from the Tradition narrated by Sad 
ibn Aba Waggas with a good chain of transmission. 

5! Reported by Bukhari from the Tradition narrated by Abu 
Hurayra. 

52 Saleh al-Murri: A Traditionalist, he was also an ascetic of 
Basra and a preacher. He died in AH178. 

55 Hudhayfa ibn al-Yaman: A Companion of the Prophet, he 
narrated many Traditions from the Prophet. He died in AH36. 

51 Reported by Imam Muslim. 

55 Reported by Abu Mansur al-Mudhaffar ibn al-Husayn al- 
Arjany in his book: Teachings of Islam and by Abu Bakr Ibn al-Dahhak 
in his book: Shamail both from Abu Darr al-Hazawy from a narration 
related by Dawud ibn Qays 

56 Reported by Abu Dawud, Nasai, at-Tirmidhi and regarded 
as a sound Tradition according to the Tradition narrated by Uqbah ibn 
Nafi, as mentioned in the second wording. 

57 Reported by Bayhagi in his book, Shuab from the Tradition 
narrated by Aisha. 

58 Reported by Ahmad and Ibn Hibban from the Hadith nar- 

rated by Sad ibn Abu Waggas. 

59 Reported by Abu Dawud from the Tradition narrated by al- 

Bayadi and reported by Bayhagi in his book: Shuab from the Tradition 
narrated by Ali with Harith al-Awar as one of the chain of transmit- 
ters. 

60 Said ibn al-Musayyab: A Follower, he was a well-known ju- 

rist in the Hijaz, an interpreter of dreams and a Traditionist. He died 
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in AH93. 

51 It was reported by al-Bukhari and Imam Muslim that Aisha 
said: “God’s Messenger heard a man reciting the Quran at night and 
said: ‘May God bestow His mercy on him as he has reminded me of 
such-and-such signs of such-and-such chapters, which I was caused to 
forget.” Also, it was reported by Bukhari and Imam Muslim that Abu 
Musa narrated that the Messenger of God had said to Abu Musa: “If 
you were to see me, as I was listening to your recitation (of the Quran) 
yesterday (you would have felt delighted). You are in fact endowed 
with a sweet voice like that of David himself.” It was also reported by 
Imam Muslim that Abu Musa narrated that the Prophet said: “I rec- 
ognize the voice of the Asharites while they recite the Quran as they 
arrive during the night and I also recognize their station from the 
recital of the Quran during the night time although I have not seen 
their encampments as they encamp during the day time. And there is 
a person amongst them, Hakim. When he encounters the horsemen or 
the enemies he says to them: ‘My friends command you to wait for 
them.” 

62 Reported by Abu Bakr al-Bazzar, Nasr al-Maqdisi in his 
book: Mawaidh, and Abu Shujah from the Tradition narrated by 
Muadh ibn Jabal, which is regarded as a disconnected, denied Tradi- 
tion. 

$$ Mentioned in the section on prayer 

5! Imam al-Shafii, Muhammad ibn Idris. The founder of the 
Shafii school of law. He died in AH204. 

$5 Reported by Abü Dawud, Nasai, ibn Majah, ibn Hibban and 
Hakim from the Tradition narrated by al-Bara ibn Azeb 

6 Reported by Bukhari and Imam Muslim from the Tradition 
narrated by Abu Hurayra: "God does not listen so attentively to anyone 
as He listens to the recitation of the Quran by the Prophet who had a 
melodious and audible voice, who chanted the Quran and recited it 
loudly." 

67 Salim: He was a freed slave of Abu Hudhayfa ibn Utba ibn 
Rabia, a Companion of the Prophet. Salim was one of four Compan- 
ions that the Prophet said people should learn how to recite the Quran. 
he died at the Battle of Yamama during the time of the 1st Rightly 
Guided caliph, Abu Bakr, along with Abu Hudhayfa ibn Utba. 

55 Abu Hudhayfa ibn Utba ibn Rabia: He had freed Salim and 
then died with him at the Battle of Yamama. 
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69 Reported by Abu Dawdu (not by Abū Dawud, but by ibn 
Majah) from the Tradition narrated by Aishah with a reliable chain of 
transmitters. 

70 Reported by Ahmad, Nasai from the Tradition narrated by 
Umar and reported by Tirmidhi and ibn Majah from the Tradition nar- 
rated by ibn Masud in which he said: “Abu Bakr and Umar gave me 
the glad tidings that the Prophet said: ‘Whoever wants to learn how to 
recite the Quran . . .” Tirmidhi said that this Tradition is a good one. 

7! Reported by Bukhari and Imam Muslim from the Tradition 
narrated by ibn Masud. 

72 Abu Musa Abd Allah ibn Qays al-Ansari: A Companion of 
the Prophet, he died in AH42. He narrated Traditions and was an ex- 
pert in legal matters. He also was known for his melodious voice in 
reciting the Quran. 

73 Reported by Bukhari and Imam Muslim from the Tradition 
narrated by Abu Musa. 

7™ Haytham ibn Humayd al-Ghassani: A well-known reciter 
of the Quran as well as a Traditionist. 

75 Reported by Ahmad from the Tradition in which the 
Prophet said: "Whoever listens to a sign of the Quran, will receive two 
good deeds as a reward for it and whoever recites a sign of the Quran, 
it will be light for him on the Day of Resurrection.” This Tradition is 
disconnect, with a weak chain of transmission. 

76 Tkrima ibn Abi Jahal: A Companion of the Prophet who ac- 
cepted Islam in AH8. 

71 al-Anbari: Amir ibn Abd Qays: (al-Anbari). A 1st Islamic 
(7th CE) century Follower and an ascetic of Basrah, he despised 
wealth and women and was note for his pious works. Denounced to 
Caliph Uthman for his puritanism led to suspicions of Kharijitism. He 
was exiled to Damascus and probably died during the reign of 
Muawiyah. He is regarded by Sufis as one of the eight principal asce- 
tics. 

78 Narrated by Abu al-Karawi in his book about Abu Hurayra 
through a weak chain of transmission. 

79 Narrated by Nisai and ibn Majah through a strong chain of 
transmission. 

80 Tamin al-Dari: A Companion of the Prophet who was 
known for his piety. 
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81 Said ibn Jubayr: Said bin Jubayr: A great scholar of Kufa, 
executed by the notoriously able but harsh Umayyad governor of Iraq 
al-Hajjaj bin Yusuf in AH95-96/713CE. 

82 Narrated by Nisai on behalf of Abū Guhifa who said: “We 
asked Ali: ‘Do you have anything from the Messenger of God besides 
the Quran?’ He said: ‘No by the name of who created the snake and the 
breeze, unless God grant his worshiper an understanding to the 
Quran’ to the rest of the Tradition. Bukhari narrated this Tradition: 
“Did the Messenger of God left anything not in the Quran?" and other 
said “save what with people" and for Abi Dawood and Nisai: "We said 
did the Messenger of God gave you something not given to other peo- 
ple? He said: ‘No, nothing except what is in my book,” to the rest of the 
Tradition and he did not mention the understanding in the Quran. 

83 Narrated by ibn Abi Dunya in the book of advocating good 
actions from the speech of Fadl ibn Ayad who narrated it on behalf of 
the Messenger of God. 

*! Malik ibn Dinar: A Follower, he was a well-known ascetic 
in Basra. He died in AH181. 

55 Qatada ibn Diama: A Follower who also wrote exegesis of 
the Quran and was a well-known Traditionist. He died in AH117. 

86 Jafar ibn Muhammad al-Sadiq: The founder of the Jafari 
school of law, he is the 6th Imam of the 12 Imam Shias. He was a great 
teacher known for his piety and asceticism. He died in AH148/756CE. 

87 Abu Muhammad Thabit ibn Aslam al-Bunani: A Follower, 
native of Basra, he transmitted reliable Traditions. He died in AH123. 

88 There is a beginning for Ali’s quote: "Unless God grants a 
man the blessing of understanding his Book.” 

89 Abu al-Darda Uwaymar al-Ansari: A Companion of the Pro- 
het, he accepted Islam in AH2 and transmitted many Traditions. 

% Compiled by ibn Abu Shaybah in Musannaf, vol. 7, p. 150; 
Abu Yala al-Mawsili; Bayhagi in Shuab, on the authority of Abu Hu- 
rayra with a slight difference in wording. Its chain of transmission is 
weak. 

5! Tt was compiled at length by Tirmidhi without mentioning 
the community’s division. He narrated it with a slight difference of 
wording. Tirmidhi ranked the Tradition as strange and maintained 
that it had an unknown chain of transmission. 

92 Compiled by Abu Dawud; Nasai in Kubra, with a slight dif- 


ference of wording. 
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93 “Reading and recitation”: The Persian word here, 
khwandan, has the basic meaning of “reading,” but is also used to 
mean recitation, chanting, singing, etc. 

9! The word for “letter” (harf) can also mean “word.” 

35 a-lam: The first a is the interrogative particle and lam is 
the negative past particle. Alam is frequently used in classical Arabic 
to start a negative question, as in Q. 105:1, about the past: “Did (I, you, 
he, we, etc.) not...?” Only consonants are counted as letters. A-lam con- 
tains three letters: -/-m. 

96 Ibn Masud is emphasizing that he is not talking about karf 
as a word, but rather as a letter, thus vastly multiplying the merit of 
reading the Quran. 

"A complete reading of the text of the Holy Quran from be- 
ginning to end is called a khatam. The text is divided into thirty parts 
(Quz or parah) to facilitate the completion of a khatam in thirty days, 
especially during the nights of Ramadan. 

98 The Convulsion and The Diaster: These are the 99th and 
101st chapters of the Quran, among the shortest. 

9 The Cow and The Family of ‘Imran: Chapters 2 and 3 of 
the Quran; they are the two longest. 

100 The prostration performed at certain fixed points in the 
text when reading the Quran. 

19! This dictum applies to males. For women, more of the body 
should be covered. 

102 That is, in this prostration, it is not necessary to recite the 
Testimony and give the final greeting (salām), right and left. 

193 That is, the early evening prayer, that which is called isha. 

1% In the Revival, the name of the freedman is given as Salim. 
(HK) Abu Hudhayfa (Abu Hudhayfa in al-Mughirah), of the Makhzum 
clan, manumitted a slave by the name of Ammar ibn Yasir who be- 
came his client and was mistreated by the Quraysh. Possibly, this is 
the freedman to whom Ghazzali is referring. 

105 Of course, we use the English here. Ghazzali writes Gtish 
(fire) and uses the letters alif, t, and sh. 

196 That is, it does not burst into flame because of the written 
word “fire.” Therefore, it is not real fire. In the same way, the reality 
of the Quran is not the bound copy; it is something other than that, re- 

sembling the relationship of the soul to the body. 

107 This phrase occurs in a number of verses of the Quran, for 
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example in 5:18. 

108 Tkramah: Abu Abd Allah ibn Abd Allah Ikramah, a slave 
of Berber (North African) origin who was attached to the governor of 
Basrah. He became an authority on the Quran and Traditions of the 
Prophet. He died AH107/725-6CE. 

103 Abd al-Rahman ibn Awf: One of the Companions who em- 
braced Islam at a very early period and was one of those who fled ot 
Ethiopia. He also accompanied Muhammad in all his battles and re- 
ceived twenty wounds at Uhud. He died AH72 or 75 and was buried in 
the cemetary of Baqi in Madinah. 
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ALCHEMY OF HAPPINESS 2 Vol. set. Abu Hamid al- 
Ghazzali (A). Jay R. Crook (T), pp. 1260. Chicago: Kazi 
Publications, Inc. 

The first complete English translation of The Alchemy of 
Happiness, this is Imam Ghazzali’s Persian summary of 
his famous Arabic treatise on morality and ethics in 
Islam, The Revival of Religious Sciences. In this work, 
Ghazzali details the many pitfalls, snares, and distrac- 
tions—internal and external—that lie in wait to divert 
the traveler of the Way from attaining the goal which 
Ghazzali calls “spiritual happiness.” But there are also 
defenders, guides, and helpers which the traveler may en- 
list in his aid if he recognizes them. In The Alchemy, 
Ghazzali has provided the traveler of the Way with a cri- 
tique of faith and a detailed guidebook to guide him 
safely to that goal. If he follows its counsels, he will suc- 
cessfully pass through the awesome tribunal of the Res- 
urrection to achieve everlasting salvation, the highest 
degree of which is that state in which there remains nei- 
ther fear of the terrors of hell nor appetite for the pleas- 
ures of Paradise. It is the pure ecstasy of the loving 
Divine Presence: Absolute spiritual happiness. 
AL-GHAZZALI ALCHEMY OF HAPPINESS ABRIDGED. 
Claude Field (T). pp. 64 

This is a short summary of Imam Ghazzali’s 1300 page 
work. 

AL-GHAZZALI BOOK OF KNOWLEDGE. Abu Hamid 
Muhammad al- Ghazzali (A). Nabih Amin Faris (T) pp. 
240 

This is a translation of a part of al-Ghazali’s famous /hya 
ulum al-Din called Kitab al-ilm or The Book of Knowl- 
edge. 

AL-GHAZZALI CONFESSIONS. Abu Hamid Muham- 
mad al- Ghazzali (A). Claud Field (T). pp. 70 
Translated into English for the first time, this short work 
gives insight into al-Ghazali’s mind and his decision to 
come to "know self.” 
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AL-GHAZZALI DELIVERANCE FROM ERROR AND 
OTHER WORKS. Abu Hamid Muhammad Ghazzali (A). 
R. J. McCarthy (T) 

This work contains five works of al-Ghazzali: 1) Deliver- 
ance from Error (al-Munqidh min aldalal); 2) Explana- 
tion of the Wonders of the Heart (Kitab sharh ajaib 
al-galb); 3) Correct Balance (al-Qistas al-mustaqim); 4) 
Noblest Aims in the Explanation of God’s Fairest Names 
(al-Magsad al-asna fi sharh maani asma Allah al- 
Husna); 5) Clear Criterion for Distinguishing Between 
Islam and godlessness (Faysal al-tafriqa bayn al-islam 
wa 'l-zandaga); 6) The Injuries of the Batinites and 
Virtues of the Mustazhietes (fadih al-batiniyya wa fadail 
al-mustazhiriyya). 

AL-GHAZZALI DUTIES OF BROTHERHOOD IN 
ISLAM. Abu Hamid Muhammad al- Ghazzali (A). Muhtar 
Holland (T). pp. 95. 

This is an English translation of a part of the famous 
work by al-Ghazali, Ihya ulum al-din. 

AL-GHAZZALI FAITH IN DIVINE UNITY AND TRUST 
IN DIVINE PROVIDENCE. Abu Hamid Muhammad al- 
Ghazzali (A). David Burrell (T) pp. 180. 

Ghazali’s judicious use of stories is intended to imitate 
the Sufi practice of master/disciple, where the novice is 
helped to discern how to act. The challenge of under- 
standing the relation of the free creator to the universe 
becomes the task of rightly responding to events as they 
happen in such a way that the true ordering of things, the 
divine decree, can be made manifest in our actions-asre- 
sponses. When put into practice in this way, the knowl- 
edge which faith in divine unity brings can lead us to an 
habitual capacity (state) to align our otherwise errant re- 
sponses to situation after situation according to our faith. 
AL-GHAZZALI FOUNDATIONS OF THE ARTICLES OF 
FAITH. Abu Hamid Muhammad al- Ghazzali (A). Nabih 
Amin Faris (T). pp. 144 

This is a translation of a part of al-Ghazali’s famous Ihya 
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ulum al-Din called “Kitab gawaid al-agaid” (The Foun- 
dations of the Articles of Faith). 

AL-GHAZZALI HIS PSYCHOLOGY OF THE GREATER 
STRUGGLE. Laleh Bakhtiar (A). pp. 127 

Al-Ghazzali, the best known exponent of traditional psy- 
chology, is considered by many to be the greatest Muslim 
thinker after the great Companions. His life and thought 
played a major role in determining the ethical and spiri- 
tual values of medieval society and continues to be influ- 
ential throughout the world today. His method was to 
motivate believers to action to undertake the greater 
struggle and morally heal. 

AL-GHAZZALI IHYA ULUM AL-DIN, VOLS. I-IV. Abu 
Hamid Muhammad al- Ghazzali (A). Fazul-ul- Karim (T). 
pp. 1000 This is an abridged translation of the famous 
work of al-Ghazali, Revival of the Religious Sciences. 
AL-GHAZZALI INCOHERENCE OF THE PHILOSO- 
PHERS. Abu Hamid al- Ghazzali (A). pp. 580. 

This is a new translation of this classic work by al-Ghaz- 
zali, Tahafut al-falasifah, in which al- Ghazzali shows 
how philosophers err as opposed to theologians. 
AL-GHAZZALI INNER DIMENSIONS OF ISLAMIC 
WORSHIP. Abu Hamid Muhammad al- Ghazzali (A). 
Muhtar Holland (T). pp. 142 

This is a translation of a selection from al-Ghazali’s fa- 
mous Ihya ulum al-din (Revival of the Religious Sciences). 
AL-GHAZZALI INVOCATIONS AND SUPPLICATIONS. 
Abu Hamid Muhammad al- Ghazzali (A). K. Nakamura 
(T). pp. 132 This is a translation of Kitab al-adhkar wal 
daawat from the Ihya ulum al-din. 

AL-GHAZZALI JEWELS OF THE QURAN. Abu Hamid 
Muhammad al-Ghazzali (A). Laleh Bakhtiar (E). pp. 200 
This is a translation of Imam Ghazzali’s Jawahir al- 
Quran. In the first part, Imam Ghazzali describes the 
way to understand the Quran, its principal aims and how 
all branches of Islamic knowledge are based on it. The 
second part contains more than 1500 verses from the 


96 al-Ghazzali Recitation of the Quran 


Quran which Imam Ghazzali divides into rubies and 
pearls. The verses he describes as rubies relate to our cog- 
nitive function and refer to the essence of God, his Names 
and Qualities and Acts. The verses he describes as pearls 
refer us to the straight path and the Divine urging us to 
follow it. The pearls engage our practical function. 
AL-GHAZZALI JUST BALANCE. Abu Hamid Muham- 
mad al- Ghazzali (A). D. P. Brewster (T). pp. 142. 

This is a translation of al-Ghazali's a/-Qistas al-mus- 
taqim. 

AL-GHAZZALI MISHKAT AL-ANWAR. Abu Hamid 
Muhammad al- Ghazzali (A). W. H. Gardner (T). pp. 175 
D6.95 pbk 

This is a complete translation of al-Ghazali’s famous 
Niche of Lights. 

AL-GHAZZALI MUSLIM CHARACTER. Abu Hamid 
Muhammad al- Ghazzali (A). pp. 220. 

Muslim Character is a translation of Muhammad al- 
Ghazali’s Khulug al-Muslim in American English. the 
book presents the comprehensive nature of as well as so- 
cial, economic as well as political. Islamic morality is not 
limited to Muslim society, but it extend to human society. 
Islam links the origin of all human beings to a single pair 
of parents and upholds the principles of equality, justice, 
and fairness to all human beings regardless of their race, 
color, or faith. Islam respects all life an treats it with 
compassion and kindness, whether it be that of human 
beings or animals. As a religion of the Middle Way, Islam 
rejects extremism and emphasizes tolerance, forgiveness 
and moderation. The reform of society begins with the re- 
form of an individual. The essential qualities of Muslim 
character are God-consciousness, truthfulness, trust, sin- 
cerity, tolerance, forgiveness, patience, fairness in deal- 
ings, brotherhood, love, mercy and generosity. This 
personality is attainable and was exemplified by the Mes- 
senger of God who was sent to perfect moral character. A 
Muslim has to strive for it with the Messenger of God as 
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the best role model. 

AL-GHAZZALI MYSTERIES OF ALMSGIVING. Abu 
Hamid Muhammad al- Ghazzali (A). Nabih Amin Faris 
(T). pp. 98 

A translation of a part of al-Ghazali’s famous Ihya ulum 
al-din (Revival of the Religious Sciences). 
AL-GHAZZALI MYSTERIES OF FASTING. Abu Hamid 
Muhammad al- Ghazzali (A). Nabih Amin Faris (T). pp. 
64. 

This is a translation of a part of al-Ghazali’s famous Ihya 
ulum al-din (Revival of the Religious Sciences). 
AL-GHAZZALI MYSTERIES OF PURITY. Abu Hamid 
Muhammad al- Ghazzali (A). Nabih Amin Faris (T). pp. 
80. 

This is a translation of a part of al-Ghazali's famous Ihya 
ulum al-din (Revival of the Religious Sciences). 
AL-GHAZZALI MYSTERIES OF THE HUMAN SOUL. 
Abu Hamid Muhammad al- Ghazzali (A). Abdul Qayyum 
Hazarvi (T). pp. 64 

This is a translation of a part of al-Ghazali’s al-Madnun 
bihi ala ghair ahlihi. 

AL-GHAZZALI MYSTERIES OF WORSHIP IN ISLAM. 
Abu Hamid Muhammad al- Ghazzali (A). Edwin Elliot 
Calverley (T). pp. 170 

This is a translation of a part of al-Ghazali's famous Ihya 
ulum al-din (Revival of the Religious Sciences). 
AL-GHAZZALI NINETY-NINE BEAUTIFUL NAMES 
OF GOD. Abu Hamid Muhammad al- Ghazzali (A). David 
B. Burrell (T). pp. 205 

This is a complete translation of a/-Maqsad al-asma fi 
sharh asma Allah al-husna. 

AL-GHAZZALI ON DISCIPLINING THE SELF. Abu 
Hamid Muhammad al- Ghazzali (A). Muhammad Nur 
Abdus-Salam (T) pp. 64 

Al-Ghazzali places great emphasis on the virtue and spir- 
itual reward of having a good disposition. He also dis- 
cusses how to recognize the sicknesses of the spiritual 
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heart, the signs of a good character, the raising and train- 
ing of children, and the prerequisites of becoming a dis- 
ciple. This is Book XXI of Part Three of the Alchemy of 
Happiness entitled The Destroyers. 

AL-GHAZZALI ON DISCIPLINING THE SOUL AND 
ON BREAKING THE TWO DESIRES. Abu Hamid 
Muhammad al- Ghazzali (A). T. J. Winter (T). pp. 280. 
An excellent translation from al-Ghazali’s Revival of Re- 
ligious Sciences. 

AL-GHAZZALI ON ENJOYING GOOD AND FORBID- 
DING WRONG 

Muhammad al- Ghazzali (A). Muhammad Nur Abdus- 
Salam (T). pp. 32 

Al-Ghazzali addresses the necessity of enjoying good (air 
al-maruf) and forbidding wrongs (nahy an almunkar), the 
conditions of safeguarding public morality, the fear of the 
consequences that may occur to oneself from trying to 
safeguard public morality, the rules of conduct for the 
guardian of public morality and objectionable acts that 
are common in custom. This selection is Book XIX of Part 
Two of the Alchemy of Happiness entitled On Mutual Re- 
lations. 

AL-GHAZZALI ON HOPE AND FEAR Muhammad al- 
Ghazzali (A) Muhammad Nur Abdus-Salam (T) pp. 64 
What is the true nature of hope and how does one attain 
this virtue? Al-Ghazzali describes the virtue in detail as 
well as the true nature of fear, the degrees of fear, kinds 
of fear and the way to acquire fear of God. He relates 
many stores of messengers and angels, companions and 
their forefathers. He then asks: which is superior? Hope 
or fear? This is Book XXXIII of Part Four of the Alchemy 
of Happiness entitled The Deliverers. 

AL-GHAZZALI ON KNOWING THIS WORLD AND THE 
HEREAFTER Muhammad al- Ghazzali (A) Muhammad 
Nur Abdus-Salam (T) pp. 64 

This is the third and fourth topic of the Introduction of al- 
Ghazzali to his materful work Alchemy of Happiness. In 
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addition to knowing yourself and God, you need to have 
some idea about this world and the Hereafter. According 
to al- Ghazzali, without an understanding of the passing 
nature of this world and the performance of the Here- 
fater, you may operate out of a different set of values 
than the ones with which the Creator blessed you. 
AL-GHAZZALI ON KNOWING YOURSELF AND GOD 
Muhammiad al- Ghazzali (A) Muhammad Nur Abdus- 
Salam (T) pp. 64 Al-Ghazzali begins his masterful 
Alchemy of Happiness with this topic based on th efamous 
Tradition of the Prophet (P.B.U.H) “One who knows one’s 
self knows one’s Lord.” In al-Ghazzali’s view, everything 
begins by knowing who you are. He says that you should 
know that you are born with an outer form and an inner 
essence or the spiritual heart that you have to come to 
know in order to know who you are. 

AL-GHAZZALI ON LISTENING TO MUSIC Muhammad 
al- Ghazzali (A) Muhammad Nur Abdus-Salam (T) pp. 32 
Al-Ghazzali discusses the difficult issues involved in lis- 
tening to music and attaining ecstasy through topics like 
what id unlawful and what is lawful, where listening to 
music is unlawful, the effects of music and its rules of 
conduct and the rules of conduct of the whirling dance 
(sama). This is Book XVIII of Part Two of the Alchemy of 
Happiness entitled On Mutual Relations. 
AL-GHAZZALI ON LOVE, LONGING AND CONTENT- 
MENT Muhamamd al- Ghazzali (A) Muhammad Nur 
Abdus-Salam (T) pp. 64 

Al-Ghazzali describes the virtue of love of God and its 
true nature along with the reasons of love. He explains 
what longing is, its true nature and how teh eye of the 
Hereafter is not like the eye of this world. He discusses 
contentment and uses it as a remedy for achieving love, 
the signs of love and the virtue and true nature of con- 
tentment. This is Book XXXIX of Part Four of the 
Alchemy of Happiness entitled The Deliverers. 
AL-GHAZZALI ON MARRIAGE Muhammad al- Ghaz- 
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zali (A) Muhammad Nur Abdus-Salam (T) pp. 32 

In Book XII of Part Two of the Alchemy of Happiness en- 
titled On Mutual Relations, al-Ghazzali discusses the 
benefits and harms of marriage, the manner of contract 
and its rules, the qualities a man should look for in a wife 
and the qualities a wife should look for in a husband 
among other topics. 

AL-GHAZZALI ON PATIENCE AND GRATITUDE 
Muhammad al- Ghazzali (A) Muhammad Nur Abdus- 
Salam (T) pp. 64 

Al-Ghazzali discusses the virtues of patience and grati- 
tude in great detail using examples from the Quran and 
the Traditions (ahadith). Patience is considered to be half 
of faith and is necessary at all times in all situations ac- 
cording to al-Ghazzali. He explains how one can gain pa- 
tience. In regard to the virtue of gratitude, he explores its 
opposite of ingratitude, the true nature of blessings, how 
knowledge is good and ignorance is evil and blessings and 
their various degrees. This is Book XXXII of Part Four of 
the Alchemy of Happiness entitled The Deliverers. 
AL-GHAZZALI ON RECKONING AND GUARDING 
Muhammad al- Ghazzali (A) Muhammad Nur Abdus- 
Salam (T) pp. 32 

In this work, al-Ghazzali discusses vigilance and reckon- 
ing one’s accounts with oneself. He induces a discussion 
of the vigilance of the truly righteous and how one pun- 
ishes oneself as well as how one struggles or strives. Em- 
phasis is placed on reproaching or reprimanding the self, 
a cognitive approach to moral healing. This is Book 
XXXVI of Part Four of the Alchemy of Happiness entitled 
The Deliverers. 

AL-GHAZZALI ON REPENTANCE Muhammad al- 
Ghazzali (A) Muhammad Nur Abdus-Salam (T) pp. 32 
What is the virtue of repentance and its spiritual reward? 
Al-Ghazali discusses the true nature of repentance, how 
repentance is a religious duty, how God accepts repen- 
tance, minor and major sins, how minor sins become 
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major ones, the prerequisites of repentance, eight acts 
which atone for sins, the treatment for not being able to 
repent and whether repentance of certain sins is correct 
or not. This is Book XXXI of Part Four of the Alchemy of 
Happiiness entitles The Deliverers. 

AL-GHAZZALI ON THE DUTIES OF BROTHERHOOD 
Muhammad al- Ghazzali (A) Muhammad Nur Abdus- 
Salam (T) pp. 64 For al-Ghazzali, the duties of friendship 
and brotherhood in association with people include that 
friendship be for the sake of true love of God Most High. 
He describes enimity for the sake of God Most High and 
the degrees of anger against the opponents of God Most 
High. He also discusses the rights and conditions of asso- 
ciation and friendship and the rights of Muslims, neigh- 
bors, relatives, mothers and fathers, children and 
captives in war. This selection is Book XV of Part Two of 
the Alchemy of Flappiness. 

AL-GHAZZALI ON THE LAWFUL, THE UNLAWFUL 
AND THE DOUBTFUL Muhammad al- Ghazzali (A) 
Muhammad Nur Abdus-Salam (T) pp. 32 

Al-Ghazzali addresses the spiritual reward and virtue of 
seeking the lawful, the degrees of the lawful and the un- 
lawful, the seperation of the lawful from the unlawful, 
stipends given by rulers, and the relations with rulers 
and teh officials of teh rulers. This selection is Book XIV 
of Part Two of the Alchemy of Happiness entitled On Mu- 
tual Relations. 

AL-GHAZZALI ON THE MANNERS RELATING TO 
EATING Abu Hamid Muhammad Ghazzali (A) Denys 
Johnson-Davies (T) pp. 90 

The 11th chapter of the Ihya ulum al-din (Revival of the 
Religious Sciences) begins the section dealing with man 
and society. The author discusses the habits of eating and 
finally expounds the virtues of hospitality and generosity 
and the conduct of the host as well as that of the guest. 
AL-GHAZZALI ON THE TREATMENT OF ANGER, HA- 
TRED AND ENVY Muhammad al- Ghazzali (A) Muham- 
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mad Nur Abdus-Salam (T) pp. 32 

Al-Ghazzali discusses the roots of anger that will never 

be uprooted but how te triumph of God’s Unity conceals 

anger, how the treatment of anger is obligatory along 

with the causes of anger. In addition he describes hatred 

and envy, the harms of envy, its true nature, the treat- 

ment for envy and how envy must be uprooted from our 

hearts. This is Book XXIV of Part Three of the Alchemy of 
Happiness entitled The Destroyers. 

AL-GHAZZALI ON THE TREATMENT OF HYPOCRISY 
Muhammiad al- Ghazzali (A) Muhammad Nur Abdus- 

Salam (T) pp. 64 Acts by which people willfully decieve 

are introduced by al-Ghazzali along with the degrees of 
hypocrisy, a discussion of hidden hypocrisy, the type of 
hypocrisy which nullifies good deeds, and the treatment 
of a spiritual heart sick with the disease of hypocrisy. He 
then describes acts of devotion which are permitted to be 
revealed, the sins which are permitted to be concealed 
and the permission to in some cases refrain from charita- 
ble acts out of fear of hypocrisy. This is Book XXVIII of 
Part Three of the Alchemy of Happiness entitled The De- 
stroyers. 

AL-GHAZZALI ON THE TREATMENT OF IGNO- 
RANCE ARISING FROM HEEDLESSNESS, ERROR 
AND DELUSION Muhammad al- Ghazzali (A) Muham- 
mad Nur Abdus-Salam (T) pp. 32 

Ignorance produces heedlessness, error and delusion ac- 
cording to al-Ghazali. He deals with teh treatment of 
heedlessness, error and self-delusion or vanity. This is 
Book XXX of Part Three of the Alchemy of Happiness en- 
titled The Destroyers. 

AL-GHAZZALI ON THE TREATMENT OF LOVE FOR 
THIS WORLD Muhammad al- Ghazzali (A) Muhammad 
Nur Abdus-Salam (T) pp. 32 

Al-Ghazzali speaks of the harm of love for this world in 
the Traditions (ahadith) and then describes the true base- 
ness of this world. This is Book XXV of Part Two of the 
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Alchemy of Happiness entitled The Destroyers. 
AL-GHAZZALI ON THE TREATMENT OF LOVE OF 
POWER AND CONTROL Muhammad al- Ghazzali (A) 
Muhammad Nur Abdus-Salam (T) pp. 32 

The treatment of the love of power and control according 
to al-Ghazzali involves first understanding the true na- 
ture of the love and then treating it. He also discusses the 
treatment for the love of being praised and the different 
degrees of people concerning praise and blame. This is 
Book XXVII of Part Three of the Alchemy of Happiness 
entitled The Destroyers. 

AL-GHAZZALI ON THE TREATMENT OF MISERLI- 
NESS AND GREED Muhammad al- Ghazzali (A) 
Muhammad Nur Abdus-Salam (T) pp. 64 

Al-Ghazzali speaks on the repugnance of love for wealth 
as well as when having wealth is praiseworthy, the harm 
of covetousness and greed and the benefit of contentment, 
the virtue and spiritual reward of generosity, the blame- 
worthiness of miserliness, the spiritual reward of altru- 
ism, the definitions of generosity and miserliness and the 
enchantment of wealth. This is Book XXVI of Part Three 
of the Alchemy of Happiness entitled The Destroyers. 
AL-GHAZZALI ON THE TREATMENT OF PRIDE AND 
CONCEIT Muhammad al- Ghazzali (A) Muhammad Nur 
Abdus-Salam (T) pp. 64 

The treatment of pride and conceit according to al- Ghaz- 
zali is to develop the virtue of humility. He speaks of the 
nature of pride and its harm, the degrees of pride, and 
the causes of pride and their treatment in addition to con- 
ceit and its harms and the treatment of the moral sick- 
ness of conceit. This is Book XXIX of Part Three of the 
Alchemy of Happiness entitled The Destroyers. 
AL-GHAZZALI ON THE TREATMENT OF THE HARMS 
OF THE TONGUE Muhammad al- Ghazzali (A) Muham- 
mad Nur Abdus-Salam (T) pp. 64 

Al-Ghazzali speaks out against the harms of tongue like 
lying and backbiting or maliciously damaging another's 
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reputation as destroyers of one’s achieving a good dispo- 
sition. He also speaks on the spiritual reward of silence 
and what to do when one is praised. This is Book XXIII of 
Part Three of the Alchemy of Happiness entitled The De- 
stroyers. 

AL-GHAZZALI ON TREATMENT OF THE LUST OF 
THE STOMACH AND THE SEXUAL ORGANS Muham- 
mad al- Ghazzali (A) Muhammad Nur Abdus-Salam (T) 
pp. 32 

Al-Ghazzali discusses the obstacles on the path of faith 
by offering methods of treatment of the lust of the stom- 
ach and the sexual organs as well as the inner mystery of 
the greater struggle, the harm of checking lust and de- 
scribing the harms of the lust of sexual organs. This is 
Book XXII of Part Three of the Alchemy of Happiness en- 
titled The Destroyers. 

AL-GHAZZALI ON TRUST AND THE UNITY OF GOD 
Muhammad al- Ghazzali (A) Muhammad Nur Abdus- 
Salam (T) pp. 64 What is the virtue of trust and the true 
nature upon which trust is built? What are the degrees of 
trust and the acts of trust? How does one earn and ac- 
quire benefit? How does one repel a loss that has not yet 
occurred or one that has occurred? What is the remedy for 
lack of trust in God? Al-Ghazzali addresses these ques- 
tions and many more in this work. This is Book XXXVIII 
of Part Four of the Alchemy of Happiness entitled The 
Deliverers. 

AL-GHAZZALI ON TRUTHFULNESS AND SINCERITY 
Muhammad al- Ghazzali (A) Muhammad Nur Abdus- 
Salam (T) pp. 64 

Al-Ghazzali describes the concept of intention in great de- 
tail, its true nature and how the intention of the believer 
is better than his deed. He explores whisperings of the 
self, evil inspiration and bad thoughts and then those 
deeds that change according to intention and how ad- 
mirable servant does what he does for the sake of God. 
In regard to sincerity, he describes its true nature and 
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then goes on to describe truthfulness. This is Book XXV 
of Part Four of the Alchemy of Happiness entitled The 
Deliverers. 

AL-GHAZZALI PROPER CONDUCT OF MARRIAGE IN 
ISLAM Imam al- Ghazzali (A) Muhtar Holland (T) pp. 95 
This is a translation of book twelve of the Jhya ulum al- 
din. 

AL-GHAZZALI PSYCHOLOGY: THE GREATER 
STRUGGLE Muhammad al- Ghazzali (A) Laleh Bakhtiar 
(T) 

Available on audio cassette, this is a rendering of al- 
Ghazzali’s psychology on the Greater Struggle which be- 
gins with Knowing Self. 

AL-GHAZZALI RECITATION OF THE QURAN al-Ghaz- 
zali Imam Muhammad (A) Laleh Bakhtiar (E) pp. 120 
In this translation of a part of Imam Ghazzali’s Ihya 
ulum al-din (Revival of the Religious Sciences) he writes 
about the purpose of the recitation of the Quran, the ex- 
ternal and internal rules of recitation, why it may not be 
correctly understood and interpretation according to one’s 
own opinion. 

AL-GHAZZALI REMEMBRANCE OF DEATH AND THE 
AFTERLIFE Muhammad al- Ghazzali (A) T. J. Winter 
(T) pp. 350 

This is a translation of Kitab dhikr al-mawt wa-ma 
badahu from the Ihya ulum al-din. 


